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The Family
Participation
Haggadah

A DIFFERENT

By Noam Zion and David Dishon

The complete Passover text with
educational innovations to involve everyone
at the Seder — adult and child alike.

with illustrations by Tanya Zion, Ben Shahn,
Otto Geismar and many others
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“The real question is not why
do we keep Passover but how
do we continue to keep
Passover year after year and
keep it from becoming
stultified!

How can we be privileged to
plan it so that, as Rabbi
Abraham lIsaac Kook said, The
old may become new and the
new may become holy.”

IRA STEINGROOT

NIGHT

“One must make changes on
this night, so the children will
notice and ask: Why is this
night different?”

MAIMONIDES

“Only the lesson which is
enjoyed can be learned well.”
JubaH HANAsi
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Shortcuts Through the Haggadah

This Haggadah offers resources for many years of Pesach
Seders. Pick and choose the readings and activities that are
most appropriate for the Seder at hand. If you are pressed
for time, follow our non-traditional “Bare Bones Basic
Seder” which hits all the highlights and still leaves time to
try some new ideas.

Bare Bones Basic Seder: pp. 8, 10, 12, 14, 16, 18, 20, 22,
(35-36), 46, 48, 52-54, 57-60, 62-63, (65), 68, 85.

But don’t miss the extras: The Art of the Four Children
(pp- 24-33) and the songs (pp. 75-84).

Can you find how many
cartoon illustrations of
the afikoman/matza are
dispersed throughout
the Haggadah?



Candle Lighting

1. Lighting the candles marks the beginning of Pesach as
well as the end of the frantic work of preparation. It
contributes to the transition to sanctity.

2. Before sunset, it is traditional to light at least two
candles placed on or near the table. Some families light one
candle for each family member. Others prepare two candles
for each woman over the age of bat mitzvah. Ideally, the

niv n,??;ra

candles should be longer lasting than usual, so they will
provide light for the length of the Seder.

3. Usually on Pesach one first recites the blessing and
then lights the candles without covering one’s eyes. However,
when Seder night occurs on Friday night, then one lights the
candles first, covers one’s eyes and then recites the blessing.

BLESSED ARE YOU, Adonai our God, Ruler of
the Universe, who sanctified us by commanding
us to light the [Shabbat and] holiday candles.

vitzee-va-nu 'had-leek ner shel

Many say the following when lighting the candles,
while others recite it together with Kiddush (There is
no need to recite this blessing twice).

BLESSED ARE YOU, Adonai our God, Ruler of
the Universe, who has kept us alive and
brought us to this happy moment in our lives.

vhee-gee-anu laz-man ha-ze.

Ba-ruch ata Adonai,
Elo-hei-nu me-lech ha-olam,
asher kee-d’sha-nu b'meetz-vo-tav

Ba-ruch ata Adonai,
Elo-hei-nu me-lech ha-olam

she-he-chee-ya-nu v'kee-ma-nu
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A Traditional Woman'’s Prayer at Candle Lighting
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May it be Your will, God of our
ancestors, that You grant my family
and all Israel a good and long life.
Remember us with blessings and
kindness, fill our home with your
Divine Presence. Give me the

opportunity to raise my children and
grandchildren to be truly wise, lovers
of God, people of truth, who
illuminate the world with Torah,
good deeds and the work of the
Creator. Please hear my prayer at

this time. Regard me as a worthy
descendant of Sarah, Rebecca, Rachel
and Leah, our mothers, and let my
candles burn and never be
extinguished. Let the light of your
face shine upon us. Amen.

Candle
Lighting

Blessin
h g

the
Children




Blessing the Children

The custom of blessing one’s offspring originates with Jacob
and his grandchildren. On the eve of Yom Kippur, on Shabbat

D?77? 1273

and holidays many parents lay their hands on the head of
each child, blessing them with the priests’ benediction.

A Private
Moment of
Intimacy with
our Children

Rabbi Jacob Emden

of Prague (19th c))
recommends that one
place both hands on
the child’s head, just as
Moshe blessed Joshua
his successor with two
hands - without
reservation, without
jealousy. The priests
also bless the people
with two open-faced
hands as an expression
of love. “Everyone can
also take this
opportunity to add
their own personal
blessing to each child
according to one’s gift
of eloquence” (Siddur
Bet El). There are only
two lasting bequests
we can hope to give
our children. One of
these is roots; the
other, wings.

For male children:
MAY GOD make you like Ephraim and Menashe. .n¥n3) 077983 D’ﬁ‘7§ Y
(Genesis 48:20 from Jacob’s blessing for his grandchildren)

For female children:

MAY GOD make you like Sarah and Rebecca,
Rachel and Leah.

(See Ruth 4:11, the women'’s blessing for Ruth the convert)
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For all:

MAY GOD bless you and keep you.
May God’s face shine upon you and favor you.
May God's face turn to you
and grant you shalom.
(Numbers 6:24-26, the priestly benediction)
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Signposts for the Seder 170N 22’0

I.' e L1 T L]
1. The official opening of the Seder should begin by 2. We review briefly the order of the Seder by singing the
welcoming all the guests. Make sure to introduce all the medieval poem by Rabbenu Shmuel of Falaise (France) that
participants, so that everyone will be made to feel part of the summarizes the Signposts of the Seder (“Kadesh Urchatz”).
Jewish family — especially on a night when we recall what it
felt like to be strangers in the land of Egypt. You may ask all 3. You may wish to give credit to all who have helped
the participants to say their Hebrew names as well. prepare this Seder — its foods, its readings and its activities.

THE 15 STEPS OF THE SEDER
Allsing: Kadesh  First cup and Kiddush N9 w-rj
ope 1 LA .

UrChatz  First handwashing (without a blessing)

‘% Karpas  First dipping: vegetable and salt water ? UZ D g -1 3 The Agenda

Yachatz  Breaking the middle matza of the Seder

% Maggid  Storytelling ﬂ)j]‘ﬂ_ TN

Rachtza  Second handwashing (with a blessing)

35 Motzi  First blessing over the matza NN D N 73])3
§=§3 Matza  Second blessing over the matza N ’
Second dipping: maror in charoset.
Hillel sandwich
Festive meal
[P % Tzafun  Afikoman (dessert)
ﬂ Barech  Birkat hamazon (the blessing after eating) -Ij ; ]19 ¥

Hallel  Psalms of praise

1.1-“‘1'
?E\ ﬁ Nirtza  Concluding prayer and folk songs n X -]] ‘7 ‘7 ﬂ
PELh T o e o=



Kadesh: Sanctifying Time
Kiddush

1. The Kiddush sanctifies not the wine, but the holiday. TNORT 013 MXN |:'JI-."b I’?'{m 1230 2039
Pesach is dedicated to — “Remember the Day of your Exodus Nivid yair Yo
from Egypt” (Ex.13:3). (On Shabbat we add the texts in shaded ) )
boxes and in parentheses in the body of the Kiddush to com-
memorate the Creation of the World).

w12

HERE I AM, ready to perform the mitzvah of the
2. Offer to pour the wine or grape juice into someone ‘f'lmt C1.lp e and to dedicate this whole evening
else’s cup. In turn each one is served by another as befits to telling the story of wonders performed for our

royalty. Having attained the high status of freedom we ancestors on the night of the 15th of Nisan,” 3,200
ce.'eb.rate it in sty.'e., preferably with red wine, because the years ago. (Maimonides, Chametz 7:1).
rabbis considered it more elegant.

3. Sstand to recite the Kiddush, then recline to the left to

drink the wine, as befits Greco-Roman nobles who also

reclined to the left at symposia (intellectual drinking ban- » é_
quets). If there are no pillows on the chairs, ask the children y
to bring as many as possible.

“Don’t Cry over Spilt Wine”

A PUBLIC MESSAGE from the Hosts to All Their Guests:“Don‘t Cry over Spilt Wine.”
Rabbi Akiba Eiger (Germany, 18th C.) used to be very strict about the mitzvah of hospitality especially on Pesach.
Once when he was leading a large Seder, one of the guests happened to spill a cup of wine. The clean white M
tablecloth was stained. Seeing the guest’s enormous embarrassment, Rabbi Eiger himself bumped the table = =
spilling his own glass of wine. He exclaimed: “Oh, this table must be off-balance.” T

On Shabbat rise and recite from Genesis 2:1-3:

[There was evening and there was morning, and the sixth day was over. ) . {_1?: A M)
The sky and the earth and all their contents were completed. o2 U’U"ﬁ 5?21 -DRIY ‘J:" Vh'Nm DT?—:?U ‘I‘???] Bl Fﬁ'
On the seventh day God completed all the work. God ceased (shabbat) '7?’9 el D2 nﬁ"?n MUY TR iI—l?N'zY:J SYIen

from all activity. God blessed the seventh day and declared it holy, INR 9T ’“?.’;“?"D OP NR DT9R 310 1YY YR ﬁngn?p
because on that day God ceased from all the work of creation.] NP IR K2 WK 'm?Nl?? 2R DY 1372



BLESSED ARE YOU, Adonai Ba-ruch ata Adonai, ) PR 192

our God, Ruler of the Universe, Elo-hei-nu me-lech ha-olam, ;D210 790 TR
who creates the fruit of the vine. bo-rei pree ha-gafen. 1930 Mo K72
BLESSED ARE YOU, Adonai our God, Ruler of the N3 N2 YR ,DIPD 770 WIOR 2 ARR 192
Universe, who has chosen us from among the nations ,PNiYN2 MYTPY 1YY Y1 1m0t DY Yan
and the languages, sanctifying us by your mitzvot. DYTYING Amny ninaw) NAONA WHYR P 1Y 1M
Lovingly, You have given us [Shabbat for rest and| festivals nia nawn) OV NR 1112)’0)'7 ﬁ’;pg’l n'mj ,nppiz;‘g

for happiness, including today -

[the Shabbat and| the Holiday of the
Matzot, the season of our liberation,
a sacred day to gather together and to
commemorate the Exodus from
Egypt. For You have chosen us and
sanctified us among the nations.

(3083 NDAIN TAT 1D NIKHND AN (v Ny
W72 .ONIEN NROWY 1T, 0T K10
D0YD Y20 DYTR NNINY HIN3
(1 manxa) VTR (TRIM (130
NRZmIM YYD ANNY]

VTN 7 DX T3

~ YRIY0 naw)

You have granted us [lovingly the .DXInTm
Shabbat and] joyfully the =
holidays. Blessed are You, \ On Saturday night

only, insert Havdalah
here (page 9) before
Shehecheeyanu.

Adonai, who sanctifies [the
Shabbat and] the people of
Israel and the festivals.

BLESSED ARE YOU,
Adonai our God, Ruler
of the Universe, who
has kept us alive and
brought us to this happy
moment in our lives.

2 Am8 1173
/D200 790 Wiy

{ ooy
T 1012 YA

Now be seated, recline com-
fortably leaning to the left on a
pillow, and drink most of the cup.

Tully Filmus

First Cup



On Saturday night:

Havdalah is the blessing over the distinction between Shabbat and
the weekdays. The light of the fire is blessed using the festival

candles already lit. (No special Havdalah candle or spice box are

necessary):

Havdalah

2730

[Blessed are You, Adonai our God, Ruler of the Universe, who
creates the lights of fire.

Blessed are You, Adonai our God, Ruler of the Universe, who
differentiates between the holy and the secular, between light
and darkness, between [srael and the other nations, between
the seventh day and the six days of creation, between the
sanctity of Shabbat and the sanctity of Yom Tov (the festivals).
You sanctified the people of Israel with Your holiness.

Blessed are You, Adonai, who differentiates between the holi-

20D PTIRA RIT2,DPIPD 20 WEYR D NAR P2

12 9N ©Tp 12 D72am0 ,021p0 320 WaYR 0 IR 12
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9710 20 0P NYTR? NIY NWTR 12 .NYeD
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ness of Shabbat and the holiness of Yom Tov.]

From Rags to Riches:

A Folktale

IRAQI JEWS tell the tale that in one coun-
try the king was always chosen in a spe-
cial way. When the old king died, a bird
called the “bird of good fortune” would
be released. On whomsoever's head it
landed, the people would place the
crown making him their next ruler.

Once the bird of good fortune landed
on the head of a slave. That slave had
been a simple musician who entertained
at the master’s parties. His costume con-
sisted of a feathered cap and a belt made
of the hooves of sheep.

When the slave became king, he
moved into the palace and wore royal
robes. However, he ordered that a shack
(a kind of sukkah) be constructed next to

the palace and that his old hat, belt and
drum be stored there along with a giant
mirror.

The new king was known for his kind-
ness and love for all his people - rich
and poor, free and slave. Often he would
disappear into his little shack. Once he
left its door open and the cabinet minis-
ters saw him don
his feathered hat,
put on his old belt

The king replied:

“Once | was a slave and now I've
become a king. From time to time | want
to remind myself that | was once a slave
lest | grow arrogant and treat with dis-
dain my people and you, my ministers.”

(The English term, “auspicious day” or “inauguration
day” preserves an echo of the Roman custom of con-
sulting the flight of birds as an “augur” for the future).

and dance and
drum before the
mirror. They found
this very strange
and asked the
king:

“After all, you
are a king! You
must maintain
your dignity!”

Tanya Zion



Urchatz  The First Handwashing P’_’ ”

1. The ritual handwashing prepares us for eating finger 2. Ask for two volunteers: one to carry a pitcher of water
foods, Karpas, the hors d'oeuvres of the Pesach banquet. and to pour water over each guest’s hands, and one to carry
It sanctifies the act of eating. a basin and a towel. No blessing is said for this handwashing.

Kar pas  The First Dipping — Spring Greens o>y o

| . Distribute Karpas (a vegetable) and dip it in salt revive tf’le ancient custom of eating e.xtensfve.appetizers.—
water, while reciting the appropriate blessing. Some Jews dip each with its own dip. You may continue dipping and tasting

in charoset. various fresh vegetables and other appetizers during the Seder
until sufficiently full to persevere during the extensive story-

2. While some medieval rabbis strictly forbid eating more telling (Maggid), but not so full as to ruin one's appetite for

than an olive’s size of parsley for Karpas, you may wish to the matza eaten later.

For vegetables (like celery, parsley, or potatoes): Ba-ruch ata Adonai, ,:7 n]:ug 7[_11?

BLESSED ARE YOU, Adonai our God, Ruler of Elo-hei-nu me-lech ha-olam, ,13?1'1’:1 '['733 1]’ﬁ‘7N

the Universe, who creates the fruit of the earth. bo-rei pree ha-ada-ma. ARTRD M9 RS2

Yachatz Breaking the Matza Pn ’

1. Breaking the Matza is one of many ritual acts that 3. Break the middle matza in two and explain that this is
turn the food of the Seder into a symbol of meaning. for a dual purpose: the bigger portion is to be
hidden for the "afikoman” and
eaten when retrieved from the
children for dessert. It will be
the last taste of food at the
Seder. The smaller portion will
be eaten with the top matza
when we say the special
blessing over matza at the
beginning of the meal.

2 + Count off the matzot from top to bottom: 1, 2,
3, naming them, if you wish, “Cohen,” “Levi” and
“Yisrael” (the three ritual classes of the Jewish peo-
ple).

The top matza is for the usual blessing over bread
(motzi). Tonight that blessing is recited over matza.

The bottom matza is for the Hillel sandwich
(korech) made with matza, maror, and charoset.

Urchatz
Karpas

Yachatz

Washing
Hands,
Dipping
Creens,
and
Breaking
Matza



The Story of the
Compulsive Saver

IN THE JERUSALEM neighborhood of
Talpiot lived an eccentric old man in a
large villa. He visited the synagogue
religiously whenever a kiddush was
served with cakes and kugel. At shul
everyone filled themselves with sweets

Pesach: The Spring Holiday.
Shraga Weil, Song of Songs © 1968

but this elderly man took twice as much,
filling his pockets and his mouth. His
fellow Jews smiled at his anxious hoard-
ing and wondered how a man living in a
large house could be so desperate for a
little cake.

Once a curious Jew asked him to
explain. The old man replied heavily: “In
the concentration camps in Poland there
was never enough bread. | have never
liberated myself from my fear that tomor-

11

row there may not be any more food.”

A Personal
Thanksgiving

The Pesach family gathering is in
fact a thanksgiving banquet dur-
ing which we retell our national
salvation. It is also appropriate to
weave into the Seder, memories
of personal deliverance from
danger. Invite the family and
guests to recall their own family
stories of redemption from illness,
from danger, or from persecution.
Perhaps they can discuss the
lessons they drew from these
crucial events in their lives.

he word “Karpas”derives from the Greek “Karpos” meaning fruit of
the soil. The historical origins of dipping Karpas at the Seder reflect
the accepted cuisine of the Greco-Roman symposium.
Metaphorically, Karpas, the spring vegetable, represents both the historic
birth of Israel out of the womb of Egypt and the rebirth of nature renewed
each spring. According to Philo and to Rabbi Joshua the original birthday of
nature — the Creation — occurred at Pesach-time, not Rosh Hashana.
Similarly, the Italian name for spring prima-vera and the French printemps
preserve the sense of the return to the original “first time” of the world.
Spring (old English) is originally applied to the place of origin from which
a stream arises. Later it was applied to the season, the “spring of the year.”



Maggid:
Ha Lachma Anya

™30
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Telling the Story: ‘This is the Bread of Poverty and Persecution’

I . The heart of the seder is “Maggid” from the term
“Haggadah” meaning storytelling. In words but also in
drama we retell the Exodus, beginning with an Aramaic
explanation of the origin of matza.

2. Remove the cloth covering the matzot so that they
are in plain view during the telling of the story, the
Maggid. Raise the three matzot and point out the bro-
ken middle matza. Now the afikoman, the second half of
the middle matza, is hidden until dessert.

3. Some Rabbis require the Seder plate as well as the matzot
to be lifted up, as if they were about to be removed from the table
even before the meal has begun. This was originally designed to
arouse the children to ask questions.

4, Many Jews from African-Asian countries open the Maggid
with a Passover skit. Experiment with the script (provided on p.
13). Morrocan Jews pass the matzot over everyone's head while
reciting Ha Lachma Anya. Some people open the door at this
point, as if to offer hospitality to anyone without a Seder.

HA LACHMA ANYA

THIS IS THE BREAD of poverty and persecution
that our ancestors ate in the land of Egypt. As it
says in the Torah “seven days shall you eat . . . matzot
- the bread of poverty and persecution” wer. 160 SO that
you may “remember that you were a slave in Egypt . . "

(Deut. 16:12).

LET ALL who are hungry, come and eat
LET ALL who are in need, come and share
the Pesach meal.

THIS YEAR we are still here -
Next year, in the land of Israel.

THIS YEAR we are still slaves -
Next year, free people.

N2IY RND RD
RIDD2N 92K 7
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Ha la-ch-ma an-ya
Dee-acha-lu av-ha-ta-na

B'ar-ah d’'meetz-ra-yeem.

Kol deech-feen, yei-tei v* yei-chol, ’tﬁ:’n ™ et 5?

0D N T )

Kol dee-tzreech, yei-tei v’ yee-fsach.

Ha-sha-ta ha-cha,
L’sha-na ha-ba-ah

be-ar-ah d'yis-rael

NI RDUD
nNan nyv
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Ha-sha-ta av-dei, ”.u;—’ R ’:‘ \Pa

nNaD v
JMin ’JJ

L’sha-na ha-ba-ah

B’nei cho-reen.

Ha
Lachma
Anya



n Egypt the Jews ate quickly and

anxiously because they were nervous

about the plague of the first born and
they were expecting their imminent depar-
ture into freedom. Today Jews of Africa
and Asia customarily act out the Exodus
itself dressing their children (or a dramati-
cally inclined adult) in baggy clothes, a
scarf or hat, hiking boots, a walking stick, a
belt with a canteen and, most important,
the afikoman wrapped in one’s clothes on
the shoulder (or perhaps in a back pack).

Try sending the youngest children out
of the room (or the house) with a bag of
props and the help of an adult to prepare
this dialogue. Here is a semi-traditional
script that may be used by the “actors” at
the Seder.

An Open Door Policy

BEFORE COMMENCING any meal, Rav Huna of
Babylonia used to open the door and announce:
“Let all who are in need come and eat”

(B.T. Taanit 20b).

Concern for the needy is characteristic of
every Jewish celebration. The Torah emphasizes:
"You shall rejoice in your festival — with your son
and daughter, your male and female servant, the
Levi, the stranget, the orphan and the widow in
your communities” (Deut. 16:14).

Knock on the door
- Who's there?
- Moshe, Aaron, and

Adults
Children

Adults

Children

Adults
Children

Adults

Children

Adults
Children

Adults
Children
All

- Come in. Tell us about

- We have just arrived

- How did you escape?
- God sent Moshe and

- Why are you dressed

Miriam.
your journey!

from Egypt where we
were slaves to Pharaoh.
He made us do such
hard work. [Improvise
about how bad it was.]

Aaron to tell Pharaoh:
“Let my people go.”
When he refused, God
sent 10 plagues.
[Improvise describing some
of the plagues.]

Finally God brought the
most awful plague on
the first born of Egypt.
Then Pharaoh was really
scared, so he kicked us
out.

Prague, 1526

like that? What is on your
shoulder?

- We escaped in the middle of the night and had no time to let

the dough for our bread rise. The dough that we wrapped in
our cloaks and slung over our shoulders turned to matza in
the heat of the sun.

- Tell us about your adventures.
- Pharaoh changed his mind after releasing us and chased us

to the edge of the Red Sea. We would have been caught for
sure, but then God split the sea. [Describe how it felt.]

- Where are you going now?
- To Jerusalem.
- La-shana ha-ba-ah Bee'Yerushalayeem!



Four Questions

1. Pour the second cup for everyone and let the
younger children sing “Ma Nishtana.”

mnYI 7

2. some people distribute nuts and
candies to reward the children’s curiosity.

MA NISHTANA

HOW IS THIS NIGHT different
from all other nights?

ON ALL other nights,

we eat

either leavened bread or matza,

but on this night we eat only matza.

ON ALL other nights,
we eat other kinds of vegetables,

but on this night we eat maror (bitter herbs).

ON ALL other nights,

we need not dip

our vegetables even once,

but on this night we dip twice.

ON ALL other nights,
we eat

either sitting upright
or reclining,

but on this night

we all recline.

Ma nish-ta-na ha-lai-la ha-zeh,
mee-kol ha-lei-lot?

She-b’chol ha-lei-lot,

anu och-leen,

cha-metz u-matza

Ha-lai-la ha-zeh, ku-lo matza.

She-b'chol ha-lei-lot
anu och-leen sh’ar y'ra-kot,

Ha-lai-la ha-zeh maror.

She-b’chol ha-lei-lot
ein anu mat-bee-leen,
dfee-lu pa-am achat

Ha-lai-la ha-zeh, shtei-p’ameem.

She-b’chol ha-lei-lot
anu och-leen,

bein yo-shveen
u-vein m’su-been
Ha-lai-la ha-zeh,

ku-la-nu m’su-been.
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Otto Geismar, 1927

In Search of the
Four Answers

As often happens after the youngest
child recites the four questions, the
family and guests applaud but do not
bother to answer the questions.

Since a young child’s questions should
not o unanswered, we shall present
one answer to each, but there are
many more answers.

ON ONE HAND, the matza and the maror belong
to the menu of the slaves and the oppressed:

1. Why eat plain matza which is hard to digest?
Poor laborers and slaves are fed matza not only because it is
cheap but because it is filling and requires a long digestion
period. The diet was designed by the oppressor to exploit
the people efficiently.

2. Why eat raw, bitter vegetables?

Maror is eaten plain only by the most oppressed workers
who are given little time to prepare their meals. With more
time they would have made these herbs into a tasty salad.

ON THE OTHER HAND, dipping and reclining typify the
manners of the leisure class in Roman times:

3. Why dip twice before eating?

On Seder night we are obligated to dip twice — karpas in salt water and
maror in charoset - before the meal begins. Even today, finger foods
dipped in tangy sauces are typical hors d’ceuvres with cocktails (the
first cup of wine) at banquets.

4. Why recline on pillows while drinking wine?

The body language of the free reflects their ease and comfort.
Reclining on sofas or pillows, everyone - big and small alike - experi-
ences the freedom of the upper classes. On Seder night these foods
and these table manners are props and stage directions in the script
acted out by all. (based on Don Isaac Abrabanel, Zevach Pesach, Spain, 15th C.)

“lzzy, Did You Ask a Good Question Today?”

Isidor 1. Rabi, the Nobel laureate in physics was once asked, “Why did you It is an old saying: Ask a Jew a question, and
become a scientist, rather than a doctor or lawyer or businessman, like the other the Jew answers with a question. Every
immigrant kids in your neighborhood?” answer given arouses new questions. The
“My mother made me a scientist without ever intending it. Every other Jewish progress of knowledge is matched by an
mother in Brooklyn would ask her child after school: ‘Nu? Did you learn anything increase in the hidden and mysterious.
today?’ But not my mother. She always asked me a different question. ‘lzzy,” she (Rabbi Lea Baeck, judaism and Science, Germany, 1945)

would say, ‘Did you ask a good question today?’ That difference — asking good

A wise person’s question is half the answer.

questions — made me become a scientist.” (Donald Sheff, New York Times, Jan. 19, 1988) (Shlomo Ibn Gabirol, Spain, 1050)



The Rabbis as Storytellers

Shmuel’s Story: “We were slaves”

1277 D772y

When, in time to come, your children ask you: D8N NYI9Y 1D DrTay”

Storytelllng “What is the meaning of the decrees, laws, and ,DWUR TR M NRNN
Options ) . PN T

rules that Adonai our God has enjoined upon JTI0) VI NP T2
The Haggadah recom- 0117 You shall say to your children: “We were

mends that parents now
go beyond the text of
the Haggadah and
improvise dramatically in
retelling the story of the
Exodus. The traditional
Haggadah does not

slaves to Pharaoh in Egypt and Adonai freed
us from Egypt with a mighty hand and an
outstretched arm. Adonai produced before our
eyes great and awful signs and wonders in
Egypt, against Pharaoh and all his household;

Optional Song:
WD N TP

include a script for the
storyteller. For ideas,
turn to pages 86-91.

and God freed us from there, so that God could
take us and give us the land that had been
promised on oath to our ancestors” (Deut. 6:20-23).

-P7inTIa ,1inT npy

Avadeem hayeenu, hayeenu,
Ata bnei choreen, bnei choreen

What if

IF GOD hadn't taken our ancestors out of Egypt,
then we would still be enslaved to Pharaoh in Egypt,
along with our children, and our children’s children.

IPDIAR NR RIN I3 VITRD XN K7 958
AT 723 I N 70,010
D03 NYI97 W) DTIVYN

EVEN IF all of us were wise, all of us discerning,
all of us veteran scholars, and all of us know-
ledgeable in Torah, it would still be a mitzvah
for us to retell the story of the Exodus from Egypt.

0PN NP3 190N

,DIRT 192 ,00252) 192
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THE MORE and the longer one expands and
embellishes the story, the more commendable.

,D7I¥N NRYXM 790Y 1280 52
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(Now adults are invited to retell the Exodus story in their own words, or to read aloud one story about Moshe, p. 87-90.)
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The Longest Seder: The Five Rabbis of Bnai B’rak 273232

A TALE OF Rabbi Eliezer, Rabbi Yehoshua, Rabbi

MPYHR AN PYInY 127 JTYIIR 1272 AvYn

Elazar son of Azarya, Rabbi Akiva and Rabbi Tarfon: 17201 PHY ,]19113 amn NJ"710 "nmn '1’1'r‘,\7 12

they were reclining at the Seder in Bnai B'rak, and

they spent the whole night long telling the story of
the going out of Egypt, until their pupils came and
said to them: “Our masters, it is time to

':3 nnyn nRryna nmvn mw ;772 0112
m‘: nnm mv-rvn‘:n m:nz; T 'n‘;n':n inir
-1""!1_'!1_) '71.; rvm,—’ nz_m? mr 12’?'.1 ArNian

I

recite the morning Sh'mal!

Recalling the Exodus
Every Night

RABBI ELAZAR son of Azarya said: “Even though I

am like a man of seventy, I had never understood
why the going out from Egypt should be men-
tioned at night-time, until ben Zoma explained it to me from the verse, ‘That
you may remember the day when you came out of Egypt all the days of your life’
(Deuteronomy 16:3),

‘The days of your life’ means just the days! BUT ‘Al the days of your life’ means
the nights as well!”

However the Rabbis explain:

““The days of your life’ means this life!

BUT ‘All the days of your life’ means the days of the Messiah as well!”

Otto Geismar, 1927
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Personal Recollections: “My Most Unusual Seder”

The Seder is as much a family renewal cer- 1. Ask the participants, especially 2. Ask the participants, especial-
emony as a remembrance of ancient the guests, to share a special ly the oldest ones, to recall their
Egypt. Sharing family memories with the Seder memory from home or best or their worst moment at the
younger members as well as involving the from their most unusual Seder. old family Seder. (For example, the
guests, who may feel homesick, will con- (See The Leader’s Guide, pp. 47-54 Seder when | had stage fright in
tribute to the bonding of all participants. for great Seders in Jewish history). the middle of the four questions).



The Four Children

1. The Haggadah offers us educational advice about
intergenerational storytelling. The midrash of the Four
Children invites us to distinguish different character types and
to suggest different approaches to our offspring.

Consider the artistic interpretations of the Four Children,
and compare and contrast them,

£33 AP T

2. The Rabbis turn the commandment of “v'heegadta”
(you shall tell) into a mitzvah of dialogue — with give and
take on both sides. Successful dialogue means that each side,
and especially the side anxious to “pass on the message,” be
keenly attentive to what the other is saying and feeling - to
the particular personality and his or her needs.

BLESSED be God
Blessed be He
Blessed be the Giver of the Torah to the people Israel

Blessed be He.

THE TORAH alludes to Four Children:
One Wise, One Wicked, One Simple,
One Who Does Not Know How to Ask.

.oipRn P2

200 7172

IRIY? 1YY NN MY 72
' ' R0 M

TN 72T DN AP T2
DR TONY DY TONY 090 TN
2IRYY YTV IPRY TR

Istavan Zador, Four Children (Budapest, 1924)
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Education Through

Dialogue

A Reminder for Parents

Thus far the Haggadah has given
guidelines to the parent who is full
of earnest enthusiasm to pass on an
historical and cultural “message” to
the younger generation. If ever
there was an event which appeals
to the parent’s desire to bring their
youth-culture-centered children to
appreciate the old values of cultural
and ethnic pride and identification,
the Pesach Seder is it!

Here lies a dangerous pitfall for
the parent-educator. The leader of
the Seder is likely to concentrate on the
text of the Haggadah without sufficiently
taking into consideration the audience —
the younger generation — and their level
of interest. Absorbed with the sales-
pitch, the salesperson often forgets the
customer!

“The Four Parents:”
Children Label

Their Parents

IN THE DAYS of the patriarchal regime,
we allowed ourselves to categorize our
children harshly, accepting only one as
positive — the wise one.

The simple, the wicked and the one
who knows not how to ask questions
had to swallow hard and hide their
sense of being insulted . . .

Now in our days no child is identified
as “the offspring of the parent” and often

i
e

the parent is identified as “the parent of
that child.” We have arrived at an era not
of partiarchy or matriarchy but the rule
of children. In our age it is then miracu-
lous that our dear, delightful children
don't divide us up and categorize us. At
the best, we would be rated “naive or
simple minded parents” or “parents who
don’t know how to respond to a ques-
tion.”  (israel Fidad, “The Victory of the Wise Son”)

The Pitfalls of Labelling

I INSTINCTIVELY recoil from static
stereotypes that label persons simplisti-
cally. Therefore, | choose to interpret the
midrash of the four children as a diverse
set of strategies for addressing four dif-
ferent facets of each and every child.
Each personality combines these facets
in different ways. For example, the wise

Prague, 1526

and the rebellious facets can be com-
bined for evil. Then the cunning mind is
used to inflict pain on one’s parents.
Alternatively, the combination can pro-
duce a revolutionary chalutz (pioneer)
seeking not just to undermine the tradi-
tional order but to create new frame-
works of meaning. This requires an intel-
ligence which is not conservative like the
traditional “wise child” but which looks
beyond the horizon, beyond the exist-
ing laws and their pat rationale.

(Yaariv Ben Aharon, Kibbutz author)

Questioning Our Wisdom

The truly wise question the wisdom of
others because they question their own
wisdom as well, the foolish, because it is
different from their own.

Rabbi Leopold Stein, journey into the Self
(Germany, d. 1882)



The Four Children as a Screenplay

I.a simple reading of the Haggadah’s midrash of the
four children can obscure the fact that it provides the script
for a dialogue. Let each character in the dialogue be played
by a different Seder participant.

2. The cast is as follows:

yY) DD

- Narrator
- Each of the four children
- Four parents who answer.

3. The reading goes as follows:

Narrator: What does the wise child say?

Wise Child: ~ “What are the testimonies, the statutes, and the laws
which Adonai our God has commanded you?” peut. 6:20.

Narrator: You must tell some of the laws of Pesach (from the
Mishna, for example):

Ist Parent: ~ “We do not proceed to any afikoman (dessert or after
dinner celebrations) after eating the Pesach lamb”
(Mishna Pesachim chapter 10).

Narrator: What does the wicked child say?

Wicked Child: “Whatever does this service mean to you?" Exodus 12:26).

Narrator: This child emphasizes “fo you” and not to himself or
herself! Since the child excludes himself or herself from
the community and rejects a major principle of faith,
you should “set that child’s teeth on edge” and say:

2nd Parent: "It is because of this, that Adonai did for me when I

went free from Egypt” (Exodus 13:8).
“Me" and not that one! Had that one been there,
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he or she would not have been redeemed.

Embarassing your Parents

This difficult child is determined to embarrass us, the parents (in the
midst of the Seder before all the guests). He implies that the wine and

lambchops are only for our culinary pleasure when he says pointedly,
“This service is for you"” (not for God). (Den isaac Abrabanel, Spain, 15th C.)

Otto Geisindr, the Wise Child and the Wicked Child, 1927
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Siegmund Forst, 1958

Beating the Bounds:

Producing Wicked Children

THE PASSOVER CELEBRATION is aimed
at the child in all of us, allowing us to
open our imaginations, to rediscover the
lost elements of wonder, pleasure, and
hilarity that are captured in this event.
Having children at the Seder can help
make this happen.

If we make our children unhappy,
they will remember Passover, but not
fondly. In the British Isles, there is a cus-
tom of taking sons out every year to
“beat the bounds.” Today they use the
stick as the boundary markers, but they
used to beat the boys at the site of
those markers to ensure that they would
remember the limits of ancestral proper-
ty. Beating our ancient heritage into our
children’s psyches may make them
remember, but it is probably the reason
so many people remember ritual and
ceremony as intrinsically unpleasant.

(lra Steingroot, Keeping Passover)

“Who is truly Wise?"”

The wise child of the Haggadah is por-
trayed as a knowledgeable, believing
and obedient child. This child formulates
long complex questions, distinguishes
multiple categories of laws, and accepts
the God who commanded “us.” But let's
beware of this stereotyped, academic
brainchild. Is this child truly wise?
¢ Don Isaac Abrabanel, “The Smart
Alec”: “This ‘wise-guy’ child is arrogant
in his ‘wisdom.” He shows off the distinc-
tions he can make between types of
mitzvot. ‘But you teach him the subtleties
down to the last detail in the Mishna.” Let
the ‘smart-alec’ who appears wise in his
own eyes see that there is still much for
him to learn,

There is twice as much wisdom in
these laws as in the question. Let the

wise grow in wisdom and in humility.”

e Israel Eldad, “To Know When to
Ask": “No! The wise child does not
derive his title from the pretense to
know-it-all. One who thinks he possesses
wisdom already, does not ask at all. ‘One
who does not even know how to ask’ has
a negative trait, typical of the know-it-all.
The truly wise child asks genuine ques-
tions, not cynically and mockingly like
the rebellious child and not superficially
like the simple child. He seeks the
essence of things, ‘What is the true nature
of the laws, testimonies and statutes that
God has commanded us?”

® The Chassidic Seer of Lublin:

“In my judgment, it is better to be a
wicked person who knows he is wicked,
than a righteous one who knows that he
is righteous. Worst of all is to be a wicked
person who thinks he is righteous.”
(Menachem HaCohen, Haggadah of HaAm)

The “Wicked Child” - An Unfair Description?

The “wicked” child expresses a
sense of alienation from our Jewish
heritage. In this age of liberalism
and democracy, of pluralistic toler-
ance for many cultural expressions,
should a person who expresses
such a feeling be condemned as
"wicked” or “evil”?

@ Hold a brief discussion on the
topic. Would a different characteri-
zation be more appropriate to our
contemporary sensibilities - such as
“the rebellious one,” “the skeptic,”
“the arrogant — chutzpadik?”

Is “setting his teeth on edge” the
best strategy to deal with such a
person?

@ Role-Playing: try to “get inside”
the personality of the so called
“wicked"” children and their parents.
Describe the feelings of each one in
this tense confrontation described
in the Haggadah.

Suggestion: Have the younger par-
ticipants at the Seder describe the
feelings of the parent, and have
those who are already parents
describe the feelings of the child.



The Four Children Continued

Narrator: What does the simple child ask?
Simple Child: "What is this?” (Exedus 13:14).

Narrator: And you shall say to that child:

3rd Parent: "By a mighty hand Adonai brought us out of
Egypt, out of the house of bondage.”

Narrator: As for the child who does not know
how to ask, you should prompt him, as it is said:
“You shall tell your child on that day, saying:”

4th Parent: "It is because of this, that Adonai did for me

when [ went free from Egypt” (Exodus 13:8).

1

Otto Geismar, 1927
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The Parent of the Silent Child

The child does not ask because he is afraid of mak-
ing a mistake. He does not know how to phrase
his question and lacks confidence. Therefore, the
parent should try to lead him into a conversation,
to encourage him, to strengthen him, to strength-
en his confidence. (Marc Angel, Sephardic Haggadah, p. 30)

“You shall tell your child” s s

The Rabbis wondered about: “You shall tell your child on that day: ‘It is
because of this, that Adonai did for me when I went free from Egypt.””

Could this verse mean that you should begin to tell the story
at the beginning of the month (in which the Exodus occurred)?

No, for the verse explicitly states “on that day” (of the Exodus).

Could that mean that we start when it is still daytime?

No, for the verse explicitly states: “because of this.” “This" refers to
matza and marror laid before you (only on Seder night). aekniita)
“This" implies that the parents must point at the matza and marror,
using them as visual aids to tell the story. @abbi simcha of Vitri)
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The Contemporary
“Four Children”

Which famous person today would
be the best representative of the
“wise child,” of the “wicked
child,” and so on? Suggest candi-
dates and discuss their suitability.
Or suggest animals to symbolize
the Four Children. (See p. 29.)

A Child’s Perspective

Ask the younger children to
describe the behavior of “a bad
child” at the Seder.

- What might be causing such
behavior?

- Do they approve of the parent’s
response in the Haggadah?

- How would they handle the
situation?

- Why do they think the “silent
child” asks no questions?

- How might that child be coaxed
into greater involvement?

Beyond Labels

I DO NOT VIEW labels as static pigeon-
holes. | believe in the power of the edu-
cational act to release locked up poten-
tials. For example, one who does not
know how to ask may be silenced by
the rules of society. The silence may hide
an exceptional, sensitive child whose
questions are choked. A parent can
“open the child up,” remove the obstruc-
tions, enable personal growth and break
stereotypes (Yaariv Ben Aharon, Kibbutz outhor).

) My
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The Immigrant Family

Chicago Haggadah, 1879

Bridging the Generation Gap

The inter-generational dialogues in
the Torah explicitly refer to parents
who participated in the Exodus
addressing their children who have
grown up in freedom in the Land of
Israel. The parents have undergone
an experience of slavery and
redemption which is totally foreign
to the reality of their offspring.
Discussion #1: What are the
generation gaps among us, the

participants of tonight's Seder? Go
around the table and have people
relate a formative experience which
might be difficult for their parents or
children to comprehend.

Discussion #2: In the illustration
above, who do the characters
represent? How do their clothing
and body language express the
generation gap? Who is the
dominant figure at the table?



The Art of the o — -_ _—
Four Children ' X

1. compare and contrast the artists’
interpretations of each of the Four Children
(p. 18-33).

2. Which portrayal is most surprising?
most disturbing? most appropriate?

3. What conceptions of Jewish values and
society are implicit in the various depictions?
(See the unabridged version of A Different
Night, p. 174-176, for a commentary on
each illustration.)

Maggid

Four
Children
in Art

The Ideal Jewish Girl?
Tanya Zion, Israel, 1996
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Eastern European Types ﬁ

Arthur Syzk,
Poland, 1939
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The Blessing of Diversity

The artist and calligrapher David Moss
explains his depiction of the Four Children:

EVERY CHILD is unique and the Torah
embraces them all. The iconography that
I've chosen here is based on playing
cards. As in a game of chance, we have
no control over the children dealt us. It is
our task as parents, as educators, to play
our hand based on the attributes of the
children we are given. It is the child, not
the parent, who must direct the process.
This, | believe, is the intent of the
midrash of the four children.

Each child's question appears on his
card, and the Haggadah's answer appears
below the card. The gold object in each
picture denotes the suit of the card. The
staves, swords, cups and coins used in
Southern Europe developed parallel to
the more familiar hearts, diamonds, clubs
and spades of Northern Europe. The
figures are likewise taken from archaic
systems of playing cards which included
king, knight, page, and joker or fool.

The king image here represents the wise
child wearing the crown of Torah. The
knight represents the wicked child. In
almost all old Haggadot the wicked child
is shown as a soldier, sometimes mount-
ed, sometimes on foot. The page is the
simple child, and the joker or fool is the
child who is not even capable of asking.

26
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Every Child is a Blessing

1 got the idea of representing the chil-
dren as cards, by the way, from the tra-
dition dating from the Middle Ages of
depicting the simple child, or the child
who doesn't know how to ask, as a
jester or fool. I drew a book in each pic-
ture and positioned it to reflect each
child's attitude to the tradition.

The text of the Haggadah introduces
the four children with a short passage in
which the word baruch (blessed)
appears four times. | have designed
these two pages to correlate each of
these four "blessings" with one of the
four children: every child is a blessing.

Diversity, how we deal with it, and
how we can discover the blessing within
it, is perhaps the theme of the midrash
of the Four Children.

(David Moss, 20th C. artist, U.5.A. and Israel)

The Blessing of Diversity,
David Moss,
The Moss Haggadah © 1996
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Four Attitudes to the Zionist Dream

Tzvi Livii, Israel, 1955 © Yavneh Publishers
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Four Personalities

Paul Freeman, U.S.A, 1960

Clashing Cultures

Siegmund Forst, Europe and U.S.A, 1959



Four Children, Four Musicians

Shraga Weil, (CL 1963 Cat. §-3) © Safrai Gallery

30



31

Four Aspects in Each of Us

Dan Reisinger, © 1982, Rabbinical Assembly of America



The Four Children as Four Books David Wander, The Haggadah in Memory of the Holocaust © 1988

Clay Children Rony Oren, Animated Haggadah, Israel, © 1985 Jonathan Lubell, Scopus Films
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Lola, US.A,

Nota Koslowsky, U.S.A, 1944

Jakob Steinhardt, Germany, 1923

Dick Codor © 1981
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Rav’s Pesach Story

From Serving Idols to Spiritual Liberation

1. the Haggadah offers two versions of the Exodus story.
The Talmudic Rabbi, Shmuel, emphasized political enslave-

ment (“We were slaves in Egypt”). Now we turn to his col-

league, Rav, to hear about spiritual servitude.

121y NONNN
I n'n:w

2. Rav’s version is drawn from ,loshuas farewell speech to
the nation of Israel. Joshua feared that the new generation in
Israel might assimilate to the local pagan cultures. So he told
them the story of Abraham’s liberation from idolatry.

IN THE BEGINNING our ancestors were idol worshippets
But now God has brought us near to serve Adonai.

The leader:
JOSHUA said to all the people: “Thus said Adonai the God of
Israel: Long ago your ancestors including Terach, father of
Abraham and Nachor, lived beyond the Euphrates and worshipped
other gods. But I took your father Abraham from beyond the
Euphrates and led him through the whole land of Canaan and
multiplied his offspring. I gave him Isaac, and to Isaac I gave Jacob
and Esau . . . Then Jacob and his children went down to Egypt.”
“Then I sent Moses and Aaron, and brought plagues on Egypt
after which I freed you - 1 freed your ancestors - from Egypt. Now,
therefore, serve Adonai with undivided loyalty. . . . Or, if you are
loath to serve Adonai, choose this day other gods to serve. But [
and my family will serve Adonai.”

All:

IN REPLY, the people declared, “Far be it from us to
forsake Adonai and serve other gods! For it was
Adonai our God who brought us and our ancestors
up from the land of Egypt, the house of bondage,
and who performed those wondrous signs before
our very eyes . . . Now we too will serve Adonai, for
Adonai is our God” (foshua 24: 1-18).
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Jews-by-Choice

Abraham and Sarah were converts who as mature
adults made daring spiritual choices. Today many of
us are really Jews-by-choice (whether as converts or
as born Jews). For we continuously reflect on our
life choices and make decisions about how Jewishly
to live. Ask several people to share their personal
journey as Jews.
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Keeping the Promise  1NDVAN 11 I3

After recalling Abraham’s spiritual journey to God (p. 34) Wandering Aramean,” p. 36). But first the Haggadah reassures
and his ascent to Eretz Yisrael, the Haggadah will recount the us, as God did to Abraham, that there is a Divine pledge to
descent of his great grandchildren to Egyptian slavery (“The Jewish continuity whatever the ups and downs of history.

The leader:

BLESSED is the One who keeps the Promise to Israel. The Holy V)\TEDV) BASDRELRE] ,bN]I’)") 1!'11:1\?1:'_! INiY M3

One Blessed be He calculated the end of our exile and acted just DH'IJN‘:' 'I?QR'@ '1?33 n'ii’)]?b ypn nN JUﬂ n .nn:
A )

as promised to Abraham our Father at the Covenant between the
Pieces (Genesis 15: 7-17): (J’ 0 n’Um:\) 'I?JRJ\D ,07IN20 172 112 17

“And God said to Abram: You must know that your seed will be AP MY 'IJ ’D ,)J'I'J"l 1"[" Dﬂ:\.R'? WDN’Y'
strangers in a land not theirs; the people (of that land) will put '1]\!) l'\'\NYJ )’:IJN DDN nY) DITIN Dﬁb Nb P1N3
them in servitude and afflict them for four hundred years. But as

for the nation to which they are in servitude — I will bring judg- ’:’JN '['I‘ 1'[31)’ 'IV)R ’11ﬁ nN E)'l
ment on them, and after that (your seed) will go out with great " ‘JW'I'J \2)3"3 '1N3’ 12 *11‘1&1
wealth” (Genesis 15: 13-14). E. M. Lilien

Standing Up For Us

1. Cover the matza, raise your cup and sing together,
acknowledging God’s commitment to our survival,

PTIYY N7

2. Afterwards, set the cup down and uncover
the matza for the continuation of Maggid.

THIS PROMISE has stood for our parents and V'hee she-am-da, NTAYY KM
for us in good stead. la-a-vo-tei-nu v'la-nu, 1]‘;1 u»m:g‘;
For not just one enemy has stood against us she-lo eh-chad beel-vad, 1:1';: ma Nb\)
to wipe us out. amad alei-nut I'cha-lo-tei-nu 13]11'73') 1;»‘7); -mp
But in every generation there have been those eh-la she-b'chol dor va-dor 11‘71 297 ‘J:uw R‘?N
who have stood against us to wipe us out, om-deemn a-lei-nu I'cha-lo-tei-nu, 1]1’1'1'735 '1]"51? D’va
Yet the Holy One, Blessed be He, v’ha-ka-dosh ba-ruch hu RN 7[11; ‘U11?_j]
keeps on saving us from their hands. ma-tzee-lei-nu mee-ya-dam. 0PN 1980
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The Wandering Jew

On Seder night we recall that we were once "Wandering We are urged to discuss these themes in a mini-symposium at
Jews," characters in a story of rags to riches, slavery to free- the table, as the five rabbis at Bnai Brak once did, even for a
dom (Deuteronomy 26). whole night long.

The Torah: A Tale of Persecution and Homecoming

Narrator:

When you enter the land that Adonai your God is giving you as an
inheritance, and you possess it and settle on it, then you shall take
some of every first fruit of the soil. Put it in a basket and go to the
place where Adonai your God will choose to establish His Name. You
will go before the cohen (priest) in charge at that time and say to him:

Maggid

Wandering
Jew

All:
Today I will tell Adonai our God how I have come to the
land Adonai swore to our ancestors to give tous . . .

Prague, 1526

“MY ANCESTOR was a wandering Aramean. He descended to 0w 71 ,00MI8N T AN TAR MnIn”
Egypt and resided there in small numbers. He became a A7) DIRY ,'Ji'l:g. "11‘_7 oY "N .oyn ’ljﬁ:_:
nation - great, powerful and numerous. The Egyptians .mﬂ)_ié] n"g::n;in mj& ﬂ))jﬁ]
treated us badly. They persecuted us and put us under NOR NTIY WYY 1IN
hard labor. We cried out to Adonai, the God of our ances- A1NAR 7{1‘7;} ':? R p)_)::m_
tors. God heard our voice. God saw our persecution, our A7 NR RN ',ﬂJ‘g'p'n'r_; ” vr_ni)-n_
toil and our oppression. God took us out of Egypt with a ' A18nY Ny ,i:’?ig)_)_ ﬁl:_{j
strong hand and an outstretched arm, with awesome YIr1 ,npm 13 ;n?ﬂ_::é[::n ” -'nig:gﬁ-’j
power, signs and wonders. God brought us to this place ;0NN NINRAY YiT) RINA ,NNV)
and gave us this land, a land of milk and honey. Now I PR n}g -‘Ii‘g'm-’fl rif_a Doipnn ‘7-13 mg;'{j
have brought the first fruits of this soil, which you, God, ' ”.i’);'[’l ':'31:1 nay Vj:z_;t N8I

gave me” (Deut. 26:1-10).
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The Classic Rabbinic

Midrash on the Exodus

“The Wandering Aramean”

Read and study:

GO AND LEARN what (awful) plans Lavan the
Aramean had for Jacob our Father:

(When Jacob migrated to Aram, he intended to stay with his
uncle Lavan for only a few months. However, he fell in love with
his cousin Rachel and was entrapped by his wily uncle Lavan the
Aramean whose epithet also means “the cheat” - ramai. Jacob
became his indentured servant and escaped with his wives and
children only after 20 years of hard labor. Even then Lavan and
his armed men pursued Jacob intending to do bodily harm, per-
haps even to kill him but at least to enslave him again. Had God
not appeared miraculously in a night vision to stay Lavan’s
hand, there would have been no people of Israel).

THUS WHILE Pharaoh intended to kill only the boys,

Lavan sought to uproot the whole of Jacob's family,
the children of Israel.

THIS IS the hidden meaning of the verse,
“the wandering Aramean” - the Aramean sought to
exterminate my father — that is, Jacob.
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Assimilation and Identity

“ISRAEL (JACOB) DESCENDED TO EGYPT, RESIDED THERE
IN SMALL NUMBERS, AND BECAME THERE A NATION -

GREAT, POWERFUL AND NUMEROUS" (Deut. 26:5).

“ISRAEL DESCENDED” compelled by the divine word,
to fulfill the prophecy of God to Abraham that “your
descendants will be strangers in a land not their own,
where they will be enslaved and persecuted . .. .”

“ISRAEL RESIDED THERE” (Deut. 26:5) temporarily.
Jacob our Father never intended to settle permanently
in Egypt. Jacob’s family made that clear from the
onset. “They said to the Pharaoh (who reigned in the
days of Joseph): we have come (merely) to reside in this
land, for there is no pasture for your servants' sheep. For
the famine in the land of Canaan is very heavy. Therefore,
please permit your servants to stay in the land of Goshen
(within Egypt where grazing is g0od)” (Gen. 47:4).

“IN SMALL NUMBERS” (Deut. 26:5) Jacob artived in
Egypt. Moshe reminds us that: “with only seventy per-
sons, your ancestors descended to Egypt. Yet now Adonai
your God has made you as numerous as the stars of the
sky” (Deut.10:22).

“THERE ISRAEL BECAME A NATION” (Deut.26:5) —

recognizable, distinctive, standing out from the others.

(Gen. 14:13).
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Antisemitism and Prejudice

“A NATION - GREAT AND POWERFUL" (Deut 26:5) bNﬂU" "J:ﬂ" (1} Mnw) INRIY 7?33 ” l:H!)’ 'J'I'TR”
emerged at an incredible pace. “The children of Israel were STRD TRDA RPN 1:1'1’1 1&112)’1 119
fruitful and swarmed, they multiplied and became very, very " DDN P'ltj:l N?pm_
powerful. The whole land was filled with them” Exodus 1:7). '

“A NUMEROLIS NATION” (Deut 26:5) also means “full- ala &) '1:13'1" 1(1,10 YrpI) 'I?QRJ\?) nna " :.71”
grown” (rav). The prophet captures God's nurturing of n”w "rv:l m:m YoM v:nm 1vnm 1TW‘I
Israel in Egypt with graphic imagery. “I lef vou grow like the v '1"'ll>1 nw nm Ry 'nvm 113) n"ru

plants of the field. You continued fo grow up until you attained
wornanhood, until your breasts became firm, and your hair
flourished. Yet you were still naked (spiritually)” (Ezckicl 16:7).
AMPN DAIEND DR WP
“THE EGYPTIANS TREATED US BADLY, THEY "0R NTIY 1YY 1NN
PERSECUTED US AND IMPOSED HARD LABOR

ON US” (Deut 26:6).

“THE EGYPTIANS TREATED US BADLY” (Deut 26:6), 0 ,R Mnw) TDNJU 1)93 7.aMann 1!!‘1N 191’1”
means they “bad-mouthed” our loyalty. Pharaoh set mRIPn 3 '1"11 'm’ 19, i m:mm 't:l't”
the ominous tone in speaking to his people: “Let us m nn':m u’NJU Yy KN D) qu mnbn
outsmart them so that they may not increase. Otherwise, LRt 1‘7})1

in the event of war, they will join our enemies, fight against
us and expel us from the land” Exodus 1:10).

Prejudice and |

Recount a story in which you were involved in unjust
discrimination whether as a victim, a witness or a per-
petrator, How do these examples compare to Egyptian
persecution of strangers?




Ancient Egyptian Oppression

“THEY PERSECUTED US” (Deut. 26:6). “They put task mas-

ters over Israel to conscript their labor in order to persecute

them with their burdens. They built for Pharaoh the garrison

cities of Pitom (House of the god Atum) and Ra-meses

(Domain of the Son of the Sun god)”

“THEY IMPOSED HARD LABOR ON US” (Deut. 26:6). “The

(Exodus 1:11).

Egyptians worked the children of Israel harshly (be-farech)”
(Exodus 1:13), degrading us with back-breaking and spirit-

crushing labor.

Midrash:
Filling in the Gaps

WHILE THE BIBLE is short on concrete
details, the Rabbinic midrash imagina-
tively reconstructs the daily pain and
indignity of slavery from the hints in the
text.

1. Why does the Torah use the rare
term “be-farech” to describe the
Egyptian harsh labor?

Rabbi Elazar explained: Don't read
“be-farech” — “with harshness” but “be-
fe-rach” - “with soft speech,” with a sil-
very tongue. Pharoah had already
declared that the Egyptians must “out-
smart” Israel. So he gathered all the
children of Israel and gave them this
“pitch:” “Please do me a favor today
and give me a hand.” Pharaoh took up a
rake and a basket and began to make

mud bricks. Everyone who saw him did
likewise. Israel worked with him enthusi-
astically all day. When it grew dark,
Pharoah appointed task masters over
them to count up their bricks. “That,”

he announced, “will be your daily quotal”
(Tanhuma Buber, BeHaalotcha).

2. What does the Torah mean when it

says, “Moshe went out to his kinsfolk

and saw their burdens” ¢x. 2:11)?
Maoshe saw a big burden on an old

Egyptian slaves making mud bricks mlxed with straw arm‘ water, dried in wooden frames.
Tomb of Rekhmire, 18th Century. B.C.E.
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person and a small one on a young
healthy person, a woman’s task assigned
to a man and a man’s task assigned to a
woman. He began to cry and say,

“Oy! | feel so bad for them. | would give
my life for them.” So he would leave his
royal retinue and go join his brothers
and sisters. While pretending to be exe-
cuting Pharoah'’s orders, he rearranged
the burdens, helping each and every
slave.

Maggid

Symposium:
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Ben Shahn,
The Alphabet

of Creation

© Ben Shahn/VAGA, NY

“We Cried Out:” -
The Power of a Groan

THE HASSIDIC Rebbe of Gur says:

The sigh, the groan and the crying out of the
children of Israel from the slavery was the begin-
ning of redemption. As long as they did not cry
out against their exile they were neither worthy
nor ready for redemption (Menachem HaCohen).

Resignation to Resistance
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“WE CRIED OUT TO ADONAI, THE GOD OF OUR
FATHERS, GOD HEARD OUR VOICE, HE SAW OUR
PERSECUTION, OUR TOIL, AND OUR OPPRESSION"
(Deut. 26:7).

“WE CRIED OUT TO ADONAI" Deut. 26:7). This was the
turning point. “After many, many days, the king of
Egypt died. The children of Israel groaned from under the
labor and cried out in protest. Their cry for help rose up to
God from their labor” (Ex. 2:23).

“GOD HEARD OUR VOICE” (Deut. 26:7).

Just as it says in Exodus : “God HEARD their moans
and God remembered the Divine covenant with Abraham
and Isaac and Jacob” Exodus 2:24).



“GOD SAW OUR PERSE-
CUTION" @eut 26:7). The
root “oni” (persecution) is
similar to “ona” (marital
intimacy), thus hinting at Pharaoh'’s policy of enforced abstention from
“ona” (sexual intercourse). Perhaps that is delicately intimated when it says (Ex.
2:25) that: “God saw the children of Israel, and God knew” (their marital suffering,
for knowledge has sexual overtones as in “Adam knew his wife Eve” (Gen. 4:1)).

Shraga Weil,
Song of
Songs
© 1968
“OUR TOIL” (Deut. 26:7) refers to the sons — the lost fruits of our “labor” who were

drowned in Egypt. Pharach proclaimed: “Every son who is born shall be cast into the

Maggid

Nile, while every Symposium:
, Sexual
daughter shall live” Liberation
Plagues

THE EGYPTIANS’ expressed purpose in enslaving Israel was to “OUR OPPRESSION”

drastically cut their birth rate. The hard labor in the fields

exhausted the slaves physically and spiritually. According to a (Deut. 26:7) refers to

Rabbinic midrash, it was the women who resisted the intent of “the pressure which the X

Pharaoh’s decree. They used their sexuality to arouse their hus- , . -

bands, and so re-ignite the fundamental will to life: Egyptians applied to them” (x. 39).

When Israel performed hard labor in Egypt, Pharaoh decreed
that the men must not sleep in their homes, so that they

would not engage in sexual relations. R. Shimon bar Halafta ﬁQNJW ng 4’“"( -ITF ﬂﬂm’j@ i ”-‘”1?? nN N'!'!!”
said: What did the daughters of Israel do? They went down bNﬂ\’)T N3Ny DTH'DR RN (73 2 mnw)
to draw water from the Nile and God would bring little fish . T T orYR PN

into their jars. They cooked some of the fish and sold the
rest, buying wine with the proceeds. Then they went out to

the fields and fed their husbands. After eating and drinking, +(23 ,8 M) TQRJW nn3 .073n 15N ”--13???12 l'lt:_ﬂ:"
the women would take out bronze mirrors and look at them “39PNR N2D 921 ,N00R IR Tivn 1an 97
with their husbands. The wife would say “I'm prettier than : oo T T
you,” and”the husband would reply, “I'm more beaut{ful 2(0 3 MNY) BRIV 1N PNTD DT ”.-1:;!1:1‘_: nRy’
than you.” Thus they would arouse themselves to desire and e LR T : ¥ : i
they would then “be fruitful and multiply.” ‘DDN D’Yl_"b D"!!n .'wg :PU‘_’D l'lR ’U’*.*'l 132“
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The Ten Plagues

God'’s Stron
and His Little Finger

1. The main ceremony of removing ten drops of wine for the
Ten Plagues is on page 46. (Some may wish to skip directly to

that climax of the lengthy Rabbinic discussion of the Ten Plagues).

2. The Rabbis debated about the Ten Plagues:

nisn 1y

Hand, His Outstretched Arm,

On the one hand, they were a necessary instrument of libera-
tion and a just punishment for Egyptian cruelty. Yet, on the
other, they involved the suffering of fellow human beings.
“We celebrate the Exodus from Egypt, not the downfall of the
Egyptians.” (Rabbi Simcha Cohen)

“GOD TOOK US OUT OF EGYPT WITH A STRONG
HAND, AND AN OUTSTRETCHED ARM, WITH AWE-
SOME POWER, SIGNS AND WONDERS" (Deut. 26:8).

“GOD TOOK US OUT” (Deut. 26:8) —

Not by the hands of an angel, . . .

Not by the hands of a messenger,

But the Holy One Blessed Be He Himself in His

own Glory.

Just as it says, “T will pass through the land of Egypt, and
I'will strike down every first born in Egypt, both human
and beast, I will execute judgment on all the gods of Egypt,
TLam God” 1212
“WITH A STRONG HAND" refers to an epidemic of
animal disease (dever) - the fifth plague. “The hand of
Adonai will strike your livestock in the fields — the horses,
the donkeys, the camels, the cattle, and the sheep — with a
very severe disease” x93,
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An Outstretched Arm

According to an Afghani Jewish custom, the leader of the
Seder raises the bone (zeroa) from the seder plate as a
symbol of God’s outstretched arm (zeroa).

IV Y3

“WITH AN OUTSTRETCHED ARM” (zetoa) — refers to
God's sword (as a metaphor for the plague of the first
born) just as it does elsewhere: “David woke up and
saw the angel of Adonai standing between heaven and
earth, with a drawn sword in his hand, outstretched
against Jerusalem” (1 Chronicles 21:16).

Abraham Lincoln

“If every drop of blood drawn by the lash must be paid
by one drawn by the sword, still must it be said, ‘The
judgments of the Lord are true and righteous altogether.””
(Psalm. 19; Second Inaugural Address, 1865).

“WITH AWESOME POWER” refers to the revelation of
God'’s power to our very eyes. That is just what Moshe
tells Israel: “Did a God ever before attempt to come and
extract one nation for himself from the midst of another
nation by prodigious acts, by signs and wonders, by war,
by a strong hand, an outstrefched arm and awesome
power, as Adonai your God did for you in Egypt before
your very eyes?” (Deut. 4:34).

“WITH SIGNS” refers to the staft, as God told Moshe:
“Take the staff in your hand to do signs with it” (Ex. 4:17).
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The Tenth Plague

by Leon Baxter
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God’s Finger and the
Sixteen Drops

It is a medieval custom to dip one’s finger in the Seder’s
second cup of wine and to remove sixteen drops of wine. As
each plague is recited we decrease our own joy, drop by drop,
as we recall the enemy’s pain. Besides the ten plagues, the

DIoN VAN
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extra six drops correspond to the three prophetic plagues
mentioned by the prophet Joel — blood, fire and smoke — and
the three word abbreviation of the ten plagues invented by
Rabbi Yehuda — d'tzach, adash, b’achab.

“WITH WONDERS” refers to the plagues of blood, fire
and smoke that are recalled by the prophet Joel:
“Before the great and terrible day of

Adonai comes, I will set wonders in the

sky and on earth . . . blood, fire, pillars

of smoke! Da-am (drop of wine) va-eish

(drop) v'teemrot ashan (drop)! The sun

shall turn to darkness and the moon

. and
into blood” (Joel 3:3).
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Otto Geismar, 1927
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Recount the Plagues

Recount the plagues that have struck this year and for each remove a
drop of wine from one’s cup of joy. Some families recount ecological,
economic or political plagues at this point.



The Ten Plagues | nivm 1YY

The Holy One Blessed Be He brought

RINY Nian WY O
ten plagues on the Egyptians in Egypt.

2y RN 92 VITRD

These are the ten: Hol H?!"{] ;D780 DA
Blood 7.1
Frogs yTI9%8.2
Lice 0.3
Wild beasts (or insects) 2y 4
Cattle plague 117.5 I,ea"gues
Boils Y .6
Hail ™a.7
Locust pRRLIE:}
Darkness 9N .9
Death of the Firstborn nivisa nan .10
Rabbi Yehuda used to abbreviate them as an acrostic : :07IRD DN 1N A2 AN 1A
D-Tza-Kh (drop) (Da-am/Tzefar-dei-ah/Kee-neem) 7787
A-Da-Sh (drop) (Ah-rov/Deh-ver/Sh’cheen) WJ.—"’-’:
B'-A-Cha-B (drop) (Ba-rad/Ar-beh/Cho-shech/Makat B'chorot) J"UB?
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DARKNESS

DEATH ofF
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“Let My Peopie Go”  An African-American Spiritual

When Israel was in Egypt’s land,

“Let My people go” (kx. 5:1).

Oppressed so hard they could not stand,
“Let My people go.”

Go down, Moses,
way down in Egypt’s land,
Tell old Pharaoh: “Let My people go.”

Thus said the Lord, bold Moses said,
“Let My people go.”
If not, I'll smite your first-born dead,
“Let My people go.”

Go down, Moses,
way down in Egypt's land,
Tell old Pharaoh: “Let My people go.”

No more shall they in bondage toil,
“Let My people go.”

Let them come out with Egypt’s spoil,
“Let My people go.”

Go down, Moses,
way down in Egypt’s land,
Tell old Pharaoh: “Let My people go.”



Dayeinu 197

“It Would Have Been Enough”

Dayeinu commemorates a long list of miraculous things God Egypt but not punished the Egyptians — it would have been
did for us, any one of which would have been pretty amazing enough.” Dayeinu, translated liberally, means, “Thank you,
just by itself. For example, “Had God only taken us out of God, for overdoing it.” (See the English on page 51).
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Ee-lu  ho-tzee-anu mee-Meetz-ra-yeem, ) : s T
npT ,D3inn PR 1Y 1M XN

vilo asa va-hem sh'fa-teem, Da-yeinu
;DN NR N7 Ny 9N

Ee-lu  asa va-hem sh’fa-teem, .
nyy , D20 NR NY YIP NN

vilo asa vei-lo-hei-hem, Da-yeinu

Ee-lu  asa vei-lo-hei-hem,
v'lo ha-rag et b’cho-rei-hem, Da-yeinu

Ee-lu  ha-rag et b'cho-rei-hem,

vlo natan la-nu et ma-mo-nam, Da-yeinu

Ee-lu  natan la-nu et ma-mo-nam,

vlo kara la-nu et ha-yam, Da-yeinu

Maggid

Dayeinu
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Ee-lu

Ee-lu

Ee-lu

Ee-lu

Ee-lu

ka-ra la-nu et ha-yam,
v'lo he-eh-vee-ra-nu

v'to-cho beh-cha-ra-va,

he-eh-vee-ra-nu
b’to-cho beh-cha-ra-va,
vlo shee-ka et tza-rei-nu b’'to-cho,

shee-ka et tza-rei-nu b'to-cho,
v'lo see-peik tzor-kei-nu ba-meed-bar

ar-ba-eem shana,

see-peik tzor-kei-nu ba-meed-bar
ar-ba-eem sha-na,

vlo he-eh-chee-la-nu et ha-man,

he-eh-chee-la-nu et ha-man,

vlo na-tan la-nu et ha-Shabbat

Da-yeinu

Da-yeinu

Da-yeinu

Da-yeinu

Da-yeinu
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The Afghani
Onion
Free-for-All

KINERET If things at your Seder are
slowing down and people
seem drowsy, try the
Afghani custom of distrib-
uting green onions.

Beginning with the
ninth stanza, “Even if You
ER had supplied our needs in
thnn pr the desert for 40 years, but
not fed us manna from
heaven, ” the participants
RE'ER SHEVA hit each other

Yo MY (gently?) with /{E/
<€
the green 0]

onion stalks,

everytime

they sing the

refrain “Da-yeinu.” (See
explanation of custom in
unabridged A Different
Night, p. 107.)

na-tan la-nu et ha-Shabbat ,

v'lo ker-va-nu leef-nei har See-nai, Da-yeinu

ker-va-nu leef-nei har See-nai,

v'lo na-tan la-nu et ha-Torah, Da-yeinu

na-tan la-nu et ha-Torah,

v'lo heech-nee-sa-nu UEretz Yisrael, Da-yeinu

heech-nee-sa-nu Eretz Yisrael,

Vv'lo va-na la-nu et beit ha-b’chee-ra, Da-yeinu
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Dayeinu Continued

EACH ONE of these good things would have
been enough to earn our thanks. Dayeinu!

GOD took us out of Egypt, punished the
oppressors, and humiliated their gods,
exposing their futility.

GOD killed their first born (when the
Egyptians refused to release Israel, God’s first
born) and gave us some of the Egyptians’
wealth, just compensation for our labor.

GOD divided the Red Sea for us, bringing us
across on dry land, while drowning our
pursuers in the sea.

GOD supplied our needs for forty years in the
desert - feeding us manna.

GOD granted us the Shabbat and brought us
to Mount Sinai to receive the Torah.

GOD ushered us into Eretz Yisrael and later
built us a Temple, the chosen place to atone
for our crimes and misdemeanors.

A1) 702 NN 5y
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Recounting Our
Blessings: An Update

Dayeinu establishes a pattern of
enumerating our blessings on
Pesach. However it ends with
the building of the Temple circa
1000 B.C.E.

Suggest another ten national
or family events deserving
thanks since 1000 B.C.E. Recall,
- for example, the Six Day War
(1967), or the airlift of Ethiopian
Jews to Israel (1991), or the
birth of a long-awaited child.
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Pesach, Matza
and Maror

1. The Maggid section (devoted to storytelling and expla-
nations) is almost complete. Before eating the Seder’s edible
symbols, the Haggadah brings us Rabban Gamliel’s
checklist on the three essential foods, whose significance
must be understood by all the participants in the Seder.

Why these three? The Pesach lamb, matza and maror
constituted the original menu in the Egyptian Seder. “They
shall eat the meat (of the lamb) . . . roasted over the fire,
with matza and with maror” (ex. 12:8).

11,780 N0

2. Asin athree act play Rabban Gamliel identifies these
foods with three progressive historical moments in the Exodus:
(1) Maror captures the bitterness of the enslavement;

(2) The Pesach lamb, represented today by the roasted bone
(zeroa), recalls the blood on the doorposts and the terror and
anticipation of the night of the plague of the first born;

(3) Matza stands for the following morning, when Israel was
rushed out of Egypt with no time to let their dough rise.

RABBAN GAMLIEL used to say: “All who have not
explained the significance of three things during the
Pesach Seder have not yet fulfilled their duty. The
three are: the Pesach lamb, the matza and the maror.”

WHY THE PESACH LAMB?

Leader points at (but does not raise) the roasted bone:
“Pesach Al Shum Ma?" - The Passover lamb

(that our ancestors ate in the days of the Temple) —
why did we used to eat it?

All:

TO REMIND ourselves that God passed over our ances-
tors’ houses in Egypt (at this very hour on this very
date). Moshe has already instructed us: “When your chil-
dren ask you, ‘What do you mean by this ceremony?” you
shall say: 'It is the Passover offering to Adonai, because
God passed over the houses of Israel in Egypt when God

struck the Egyptians, but saved our houses . . . ."" @x. 12:2627).
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(first Israeli army Haggadah)
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Why This Matza? 29 D1Y Sy N

Everyone holds up matza.

Leader:

“Matza Al Shum Ma?” - This matza! Why do we eat it? NN DY HY DR NRY it NN
All:

TO REMIND ourselves that even before the dough of our 1PNIAR SV DPXA P avn XHY mIw by
ancestors in Egypt had time to rise and become leavened, ’:r'm 1‘7n 1:11"'71: '!'DJ.JU w wnm':
the King of kings, the Holy One Blessed be He, revealed IRV nbzm RN 'm: vmvw 03910
Himself and redeemed them. 1N*3ﬁ 'nJN ,px:n B EbEYY (u‘; =y mnv)
The Torah says: “They baked unleavened cakes of the dough .yan NY ’D IRND My D8N
that they had taken out of Egypt, for it was not leavened, since -m'mm': 1927 ¥91 , 071800 W 72
they had been driven out of Egypt and could not delay; nor had ” 'I:n‘D 1Y N TR ON

they prepared any provisions for themselves” (Ex. 12:39).

Why This Maror? .ﬁ 2 oY 5Y 1im

Everyone raises maror from the Seder plate.

Leader:

“Maror Al Shum Ma?” - This maror! Why do we eat it? N DY HY ,D0IR NRY AT 119
All:

TO REMIND ourselves that the Egyptians embittered our INIAR PN DR DMIRAD 177HY MY by
ancestors’ lives: “They embittered their lives with hard labor, nx 111)‘.\’1" (T % MnY) ﬂnNJU ,0773803
with mortar and bricks (construction) and with all sorts of field b:p:n nv:z‘m mna ,nYR 11:1::: Dn
labor (agriculture). Whatever the task, they worked them DNl 112}? W)N nn'r:v 53 nN TV 1'!:[1)
ruthlessly” (Ex 1:14). ".3792



In Every Generation

Identifying with the Exodus
“The Exodus from Egypt occurs in every human being, in
every era, in every year and even on every day,” said the

797 717 532

Hassidic Rabbi Nachman of Bratslav. At the Seder we must try
to empathize with that original liberation and discover its
relevance throughout the generations.

IN EVERY generation one is obligated to see
oneself as one who personally went out from
Egypt. Just as it says: “You shall tell your child on
that very day: ‘It’s because of this that God did for
me when I went out from Egypt’” (Ex. 13:8).

NOT ONLY were our ancestors redeemed by the
Holy One Blessed Be He, but even we were
redeemed with them. Just as it says: “God took
us out from there in order to bring us and to give us
the land God swore to our ancestors” (Deut. 6:23).
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A New Song - Hallel-u-jah

After covering all the matza at the table, everyone raises
their second cup of wine in a toast to God and sings Hallel.

Leader: \WE HAVE just completed the Maggid, the
story that begins with slavery and ends with liberation.

195

We have retold it as our own personal story.
Now it is only fitting that we thank God

by singing a new song.

THEREFORE we owe it to God: to thank, to sing,
to praise and honor, to glorify and bless,

to raise up and acclaim the One who has done all
these wonders for our ancestors and for us.

God took us from slavery to freedom,

from sorrow to joy,

from mourning to festivity,
from thick darkness to a great light,

Ben Shahn,
Hallelujah Suite,
© 1996 Ben Shahn/Vaga, NY
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from enslavement to redemption!

Let us sing before God, a new song.

My Narrow Prison

The Hebrew word for Egypt, “Meetzrayim,”
means a tight spot or a narrow strait
where we feel “boxed in.”

One day, a few days after the libera-
tion, | walked through the country past
flowering meadows, for miles and miles,
toward the market town near the camp.

HALLELUJAH!

Larks rose to the sky and | could hear
their joyous song. There was no one to
be seen for miles around; there was noth-
ing but the wide earth and sky and the
larks” jubilation and the freedom of
space. | stopped, looked around, and up
to the sky — and then | went down on my
knees. At that moment there was very lit-
tle | knew of myself or of the world - |
had but one sentence in mind — always

,ANNYY 11PN ,MINY MTIYN  NRRIN
21T 9IRY nbaRm 210 DY Yanm

DR TIaPYI
1990 NV NPV 1197 RN

the same: “I called to Adonai from my
narrow prison and God answered me in
the freedom of space” (psaim 118:5).

How long | knelt there and repeated
this sentence, memory can no longer
recall. But | know that on that day, in
that hour, my new life started. Step for
step | progressed, until | again became
a human being.

(Viktor Frankl, Man’s Search for Meaning, lessons from a
concentration camp)



Hallel: Psalm 113

The first part of Hallel M550
(Psalms 113-114) begins here
before the meal and the rest is
completed after eating.

The verses which we have printed
in bold stand out as particularly
relevant to the Exodus when
recited on Passover.

277
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“When | Went Out”

Israeli Minister NATAN SHARANSKY (former Prisoner
of Zion) writes:

“l, as practically all Soviet Jews, was absolutely
assimilated. | knew nothing about our language,
about our history, about our religion. But the pride of
being a Jew, the pride for our State of Israel after the
Six Day War, made me feel free. And, after | turned to
Jewish identification, | felt myself really free from that
big Soviet prison. | was free even before the very last
day of my leaving the Soviet Union.”

VLADIMIR SLEPAK described his first Israeli morn-
ing: “It is like being reborn. Until | die, I'll never forget
this morning, when | woke up and looked out at the
sun rising over the Judean Hills, and the Old City in
front of me.”

IDA NUDEL said upon arrival at Ben Gurion Airport:
“A few hours ago | was almost a slave in Moscow.
Now I'm a free woman in my own country. It is the
most important moment of my life. | am at home at
the soul of the Jewish people. | am a free person
among my own people” (from the CLAL Soviet Jewry Haggadah).

ANHY D320 DR 720 NRY "1WVIn
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HALLELUJAH.
Servants of Adonai, give praise;
praise the name of Adonai.
Let the name of Adonai be blessed now and forever.
From east to west the name of Adonai is praised.
Adonai is exalted above all nations;
God's glory is above the heavens.
Who is like Adonai our God,
who, enthroned on high,
sees what is below, in heaven and on earth?
God raises the poor from the dust,
lifts up the needy from the refuse heap
to place them with the great men of God's people.
God places the childless woman among her household
as a happy mother of children.
HALLELUJAH.

Maggid
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Hallel: Psalm114

WHEN ISRAEL went forth from Egypt,
The house of Jacob from a people of strange
speech,
Judah became God'’s holy one,
Israel, God’s dominion.
The sea saw them and fled,
The Jordan ran backward,
Mountains skipped like rams,
Hills like sheep.
What alarmed you, sea, that you fled,
Jordan, that you ran backward,
Mountains, that you skipped like rams,
Hills, like sheep?
Tremble, earth,
at the presence of Adonai,
at the presence of
the God of Jacob,
Who turned the rock
into a pool of water,
The flinty rock
into a fountain.

I
i
Ben Shahn, Hallelujah Suite )
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When NOT to Sing

1. “If your enemy falls, do not celebrate.
If he trips, let not your heart rejoice” (Proverbs 24:17)

2. Rabbi Yochanan

“God is not happy at the downfall of the wicked. . . . When the angels
tried to sing songs of praise to God at the Red Sea, God silenced them:
‘My handiwork, my human creatures, are drowning in the sea and
you want to sing a song of praise?” (T5. Megillah 10b).

© 1996 Ben Shahn/Vaga, NY



The Cup of Redemption

I . We conclude the long Maggid section (storytelling) by

drinking the second cup of wine, the Cup of Redemption:

HERE I AM, ready to perform the mitzvah of the
second of the four cups, the cup of redemption.

BLESSED ARE YOU, Adonai our God, Ruler of the
Universe, who redeemed us and redeemed our
ancestors from Egypt, and who brought us to this
night to eat matza and maror. Adonai, our God
and God of our ancestors, may You bring us in
peace to future holidays. May we celebrate them
in your rebuilt city, and may we be able to eat the
Pesach lamb and the other sacrifices offered on
the altar. We will thank you for our redemption.
BLESSED ARE YOLU, the Redeemer of Israel.

BLESSED ARE YOU, Adonai our God, Ruler of
the Universe, Creator of the Fruit of the Vine.

Miriam’s

Ba-ruch ata Adonai, Elo-hei-nu

me-lech ha-olam, bo-rei pree ha-gafen.

Many contemporary women pour water into a large decorative cup in
honor of Miriam the heroine and poet/prophet, the singer and dancer,
C"p who not only saved baby Moshe from the Nile but led the celebration of
redemption at the Red Sea. The water in her cup recalls the Rabbis’ iden-
tification of Miriam with the legendary “wandering well” that nourished
Israel in the desert with its waters of life but it also symbolizes the rebirth
of freedom. Sometimes each guest is asked to pour a little water into the vt i zFv t 5t tcr
Cup of Miriam and to express their wishes for healing and rejuvenation.

Y 01

2. Recline ona pillow to the left and drink at least half the
second cup of wine.
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Rachtza
Motzi

Matza

Second
Cup
Washing
Hands
and
Eating
Matza
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Rachatza
Washing Before Eating Matza

1. Finally we begin the Passover meal, the third section or
“third cup” of the Seder. Storytelling leads into communal
eating, because on Passover, “Jews eat history.”

BLESSED ARE YOU, Adonai our God, Ruler
of the Universe, who sanctified us with
Divine mitzvot and commanded us on the
washing of the hands.

Ba-ruch ata Adonai, Elo-hei-nu
me-lech ha-olam, asher kee-d’shanu
b’'meetz-vo-tav v'tzee-va-nu al
r'teelat ya-da-yeem.

nyny

2. On Passover the traditional handwashing is often done
seated, while volunteers bring around a pitcher, a towel and a
basin to each participant. After pouring water over each hand,
say the blessing.
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Motzi/Matza

Eating the Matza

1. This is the one time during Pesach in which one is obli-
gated to eat matza. (It must be plain matza without eggs or
other ingredients that might enrich this bread of poverty).

Take the three matzot in hand. Make sure the middle one
is broken and the others are still whole. Recite the usual bless-
ing for all forms of bread — the “motzi” — and the special
blessing for matza — “al acheelat matza.”

HERE I AM, ready to perform the mitzvah of eating matza.

BLESSED ARE YOU, Adonai our God,
Ruler of the Universe,
who extracts bread from the earth.

BLESSED ARE YOU, Adonai our God,
Ruler of the Universe, who sanctified us
by commanding us to eat matza.

Ba-ruch ata Adonai,
Elo-hei-nu me-lech ha-olam,

ha-mo-tzee le-chem meen ha-aretz.

Ba-ruch ata Adonai, Elo-hei-nu me-lech
ha-olam, asher keed’sha-nu b’'meetz-vo-tav

vitzee-va-nu al achee-lat matza.

Y/NININ

2. Take and eat from the top and middle matza, while
reclining (left). Save the third matza for the Hillel sandwich.
You may dip the matza in salt or charoset.
Some rabbis require that one eat an amount equivalent
to at least 1/2 - 2/3 of a standard machine-made matza.
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Maror

1. Take an ounce of raw maror, preferably romaine let-
tuce, but almost equally good is horseradish (“chrein”) which
was popular in wintry northern Europe when lettuce was
unavailable. Maror embodies the taste of slavery.

71'7)73

2. Dip maror in charoset (but not so much that it eradi-
cates the bitter taste). Recite the blessing, eat and savor the
maror, but do not recline! Reclining is a custom of the free,
while maror and charoset remind us of persecution.

HERE I AM, ready to perform the mitzvah of eating maror.

A9 N2IR M¥n 07 1913 193 0330

BLESSED ARE YOU, Adonai our God, Ba-ruch ata Adonai, Elo-hei-nu me-lech 20 INON » AR 192
Ruler of the Universe who has sanctified ~ Ha-olam, asher kee-d'sha-nu b'meetz-vo- PRiRN2 NYTR YR ,02990
us by commanding us to eat maror. tav v'tzee-va-ru al achee-lat maror. A1 IR HY MR

Union Soldiers

ONE OF THE MOST literal yet inventive representa-
tions of charoset was conceived during the
American Civil War, when a group of Jewish Union
soldiers made a Seder for themselves in the wilder-
ness of West Virginia. They had none of the ingredi-
ents for traditional charoset handy, so they put a
real brick in its place on the Seder tray (ira Steingroot).

“Charoset Taste Test”

Though neither the Torah nor Rabban
Gamliel lists charoset with the essential “big
three” - Pesach, matza and maror, it is still
a mitzvah to eat charoset with the maror. In
fact the rabbis were very explicit about its
ingredients and their rationales.

Taste and compare two traditional recipes
for charoset. Identify as many ingredients as
possible. (See Leader’s Guide p. 13)

Weeping Man

Ben Shahn ©
Ben Shahn/Vaga, NY

Eating
Bitter
Herbs
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Sefer HaMinhagim, Amsterdam

The Blessing Over Chametz:

Bergen-Belsen

BEFORE EATING CHAMETZ in the con-
centration camp Seder, Jews recited a
special prayer:

“Our Father in Heaven! It is well-known
to you that we desire to follow your will
and celebrate Pesach with matza —
strictly avoiding chametz. Yet our hearts
are pained that the enslavement
prevents us from doing so for our lives
are in danger. We are here, ready to
observe the positive commandment of
‘living by your laws’ (tev 18:5) — not
dying by them. We must take care not
to violate the negative commandment,
‘beware and guard yourself well,’ lest
we endanger our lives. Therefore, our
prayer to You is to preserve our lives and
redeem us quickly, so that we may
observe Your will and serve You
wholeheartedly. Amen.”

BROChA on
the MIAKKOR.
(bitter herbs)

!

of the WORLD WHO HAS MADE U5 HOLY  WITH THS CommaNDMENTS

My by aboy Ay

AND COMMANDED BrrTeR | VeGETABLES
“Our Way* Passover brochure in sign language for the Jewish deaf (National Conference of

Synagogue Youth of the Union of Orthodox Jewish Congregations of America).



Korech 7715
Hillel’s Sandwich at the Temple

followed by Shulchan Orech gﬁ 711y ;pbw

The Pesach Family Meal =

Take the third, bottom matza, and prepare a sandwich of matza, maror and charoset. Eat it while reclining to the left.
Afterwards, continue with the festive meal which concludes by eating the Afikoman as dessert.

Leader:
WE have just eaten matza and maror separately. However, in the days of the 5'!-'1: \’)‘!Ph‘) 921
Temple, Hillel, the head of the Sanhedrin, used to bind into one sandwich: R YIPRD MY ]Dfﬂ. 59n 'm‘v'v ]'3
Pesach lamb, matza and maror. He ate them all together in order to observe the I R
law: “You shall eat it (the Pesach sacrifice) on matzot and maror” (Numbers 9:11). 'JD\N"I T'."?q ang 'I"IQ‘.'I ERAC] “3? D:E
Eating the sandwich tonight reminds us of the way life combines moments of 1w 0 72703) MRV N D"q'_)'? D
suffering (maror) and of relief (matza), enslavement and freedom. o ,qnb)N"‘h"'lﬁ?’J’l !'I"Ii!n ‘71";'
Al - '

IN MEMORY of Pesach in the Temple as Hillel used to celebrate it.

A Soviet Sandwich An English Sandwich

We held the Seder in a hurry, as in the time BRITISH NOBILITY gave us the word “sandwich” invented by John Montague,
of the Exodus from Egypt, since the camp nicknamed “Jemmy Twitcher,”an inveterate gambler in the court of George Il
authorities prohibited the holding of a Seder. Famous for his round-the-clock sessions at the gaming tables, “Jemmy” used to
Instead of maror, we ate slices of onion, and for order his servant to bring him pieces of meat between slices of bread, so that
zeroa (roasted bone symbolizing the Passover he could continue gambling without loss of time. Soon the bread-and-meat
sacrifice), we used burnt soup cubes. We read combination was called the sandwich. “|Jemmy,” you see, was more formally
from one Haggadah, the only copy we had, known as the fourth Earl of Sandwich. Sandwiches both during the Exodus in
and when we reached korech, we had nothing the 13th century B.C.E. and in 18th century England were “fast foods.”

to put between the matzot. Then Joseph In the twentieth century the revivers of the Hebrew language sat down to
Mendelevich said, “We do not need a symbol invent a term for the sandwich. They first suggested it be called a “Hilleleet, ”
of our suffering. We have real suffering and named after Hillel, head of the Sanhedrin, just as the English “sandwich” was
we shall put that between the matzot.” named after an illustrious personage. Later they settled for “kareech” from the
(Shimon Grillius, @ prisoner in a Soviet labor camp, whose verb that describes Hillel's original sandwich — “Korech.” Today most Israelis call
crime was his desire to make afiyah). it a “sandwich, ” a term borrowed from the English.

Korech

Shulchan
Orech

Tzafun

Hillel's
Sandwich
and the
Family Meal

Afikoman
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Eating the Hidden Afikoman

1. The Afikoman, the other half of the middle matza
which was hidden at the beginning of the Seder, must now be
eaten. Its taste lingers as the last food eaten at the Seder.

2. At this point the leaders of the Seder “discover to
their dismay” that the afikoman has been “stolen” by the
children. Knowing that it must be eaten at the end of the
meal, the leaders must bargain for its return.

3. It is recommended that Jewish prizes be offered (a
book, a game) as well as the promise of some money. Some
families ask the children to give 10% of their afikoman prize
to a Tzedaka of their choice and to announce the beneficiary
at this point. The adults may be solicited for matching gifts.

o

19y

Meditation:
Seeking Our Lost Other Half

Pesach is a holiday celebrating our reunion with the
lost parts of ourselves. Often hiding and separating are
essential stages in our life. On Seder night we hide and
then seek the afikoman, reuniting the two parts sepa-
rated at the beginning of the Seder. May we learn to
discover the lost parts of ourselves, to become recon-
ciled with relatives who have become distant and to
find wholeness in a Jewish tradition from which we
have become alienated. May the Divine Face, which is
sometimes hidden, shine upon us.

Find the hidden Pesach Fours: 4 matzot, 4 presents, 4”2,” 4 cups!

MmN DRY 191 1230 130
12797 721 NIPOR NYIR
22190 Yy YoRI0 NDY

HERE I AM, ready to fulfill the
mitzvah of eating the afikoman.
This matza is a reminder of the
Pesach sacrifice which was
eaten on a full stomach in the
days of the Temple!

Tanya Zion



Birkat Hamazon - Barech
The Blessing after the Meal

773

LA o

1 . After the meal we thank God not only for the food but
for all the Divine gifts we have received. These blessings are
recited over the third cup of wine which we pour now and
drink at the end of Birkat Hamazon (p. 67).

2. Usually a guest is chosen to lead the blessing, so that
one can thank the hosts and God simultaneously. For three or
more adults (post bar-mitzvah) the invitation is said (p. 65).
For ten or more, add to the invitation the word “Eloheinu,” our
God, since God’s presence dwells in community.

HERE I AM, ready to perform the mitzvah of thanking

God for the food we have eaten. Just as it says,

myn op? 12171 1230 P10
7R3 2M2VY 02 WY

“vou shall eat and be satisfied and bless Adonai your God, L "R RYIY !'1'73N1”
or the good land God gave you" (Deut. 8:10), TN
¥ i
they why sow in

A SONG OF ASCENTS
The Dream of the Return from Exile

WHEN ADONAI restores the fortunes of Zion
- we see it as in a dream -
our mouths shall be filled with laughter,
our tongues, with songs of joy.
Then shall they say among the nations,
“Adonai has done great things for them!”
Adonai will do great things for us
and we shall rejoice.
Restore our fortunes, Adonai,
like watercourses in the Negev.
They who sow in tears
shall reap with songs of joy.
Though he goes along weeping,
carrying the seed-bag, he shall come back with
songs of joy, carrying his sheaves sat 126).
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Sheer ha—ma—alot.

B’shuv Adonai et sheev—at Tzion,

ha-yeenu k'chol-meem.

Az y'ma-lei s’chok pee-nu

w'l-sho-nei-nu reena,

Az yo-m’ru va-goyim

heeg—deel Adonai la-asot eem eleh.
Heeg—deel Adonai la—asot eemanu
ha-yee-nu s'mei-cheem,

Shuva Adonai, et sh'vee-tei-nu ka-afee-keem
ba-negev.

Ha-zor-eem b'deem-ah, b'reena yeek—tzo-ru.
Ha-loch yei-lech u-va-cho

no-sei me-shech hazara,

Bo yavo v'ree-na, no-sei alu—mo-tav.
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Blessing
after
Eating
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THE INVITATION
Leader (raises the cup and begins): My friends, let us
bless God for the meal.

All: “May Adonai's name be blessed from now and
forever"” (psalm 113:2).

Leader (repeats): “May Adonai’s name be blessed
from now and forever.”

Leader (adds words in parenthesis when there is a
minyan): With your permission, let us bless (our
God) from whose food we have eaten.

All: Blessed be (our God) from whose food we
have eaten.

Leader (repeats): Blessed be (our God) from whose
food we have eaten.

All: Blessed be God, Blessed be the Divine Name.

1t N33

Cha-vei-rai n’va-rech.

Y’hee sheim Adonai m'vo-rach mei-ata v'ad
olam.

Y’hee sheim Adonai m'vo-rach mei-ata v'ad
olam.

Beer-shoot, n'va-rech (Eloheinu) she-achal-
nu mee-shelo.

Ba-ruch (Eloheinu) she-achal-nu mee-shelo,
uv'tu-vo cha-yeenu.

Ba-ruch (Eloheinu) she-achal-nu mee-shelo,
uv‘tu-vo cha-yeenu.

Ba-ruch hu vu-varuch sh’mo.
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FIRST BLESSING: FOR THE

(traditionally attributed fo Moshe)

BLESSED ARE YOU, Adonai our God, Ruler of the
universe, who nourishes the whole world. Your
kindness endures forever. May we never be in
want of food, for God provides for all the creatures
which God has created. Blessed are You, Adonai,
who feeds all.

il regp uxeh joy!

Hap ma
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Ba-ruch ata Adonai Elo-hei-nu

me-lech ha-olam,

Ha-zan et ha-olam ku-lo b’tuvo,

b’chen, b'chesed, u-v'ra-cha-meem

Hu no-ten le-chem I'chol ba-sar,

kee- I'olam chas-do,

Uv-tu-vo ha-gadol, ta-meed lo chasar lanu,
v'al yech-sar lanu ma-zon, l'olam va-ed,
Ba-avur she-mo ha-gadol,

kee-hu Eil zan um-far-neis la-kol
U-mei-teev la-kol, u-mei-cheen ma-zon
I'chol bree-yo-tav asher ba-ra,

Baruch ata Adonai, ha-zan et ha-kol.
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FOURTH BLESSING:
FOr DIVINE GOODNESS

(added after the defeat of the Bar Kochba Revolt 135 C.E.)
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SECOND BLESSING:
FOr THE LAND AND THE FOOD

(attributed to Joshua)
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THIRD BLESSING:
FOR JERUSALEM

(attributed to David)
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The Third Cup
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We conclude the Blessing over the Meal by drinking the Third Cup, the Cup of Blessing, while reclining to the left.

HERE I AM, ready to perform
the mitzvah of the third cup of wine,
which concludes this Pesach meal.

BLESSED ARE YOU, Adonai
our God, Ruler of the Universe,
who creates the fruit of the vine.

Ba-ruch ata Adonai
Elo-heinu me-lech ha-olam
bo-rei pree ha-gafen.
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Cup of Elijah
and Pour Out Your Wrath Q

T —-
1. Pour a large cup of wine and open the door in honor of Elijah, 2. stand and read both the demand that our

who symbolizes future redemption. “He will reconcile the hearts of oppressors be brought to the bench of Divine justice,
parents to their children and children to their parents.” (Mal. 3:2-4) and the prayer for righteous Gentiles who rescued Jews.
“POUR OUT your fury annn jay”
“Your Wrath” - on the nations that do not know you, YT N TR D0 9
A Late Addition upon the kingdoms W)R rnnbnn 5}’1
that do not invoke your name, mw Y -mw:
IT WAS NOT until the for they have devoured Jacob :17]}:3 ng; 'J;bft ”
Dicody Crusades that and desolated his home” (psalms 79:6,7). 7ARYD 1N NI
Biblical verses of Divine T

anger were added to the “POUR OUT your wrath on them; vt oYY 199"
Haggadah, for pogroms L AN S b

typically occurred on may your blazing anger overtake them” (saims 69:25). "0 JaR 11TM

Easter/Passover.
“PURSUE them in wrath and destroy them DTV 982 4790”

,, e from under the heavens of Adonail” @Lamentations 3:66). K ” MY NNRN
Your Love” -
A Later Addition

msunaueasainoa | POUIF OUE Your Love

medieval Haggadah . . .
appears side by side with On Our Allies: Righteous Gentiles
“Pour out your wrath” in a

manuscript from Worms “POUR OUT your love on the nations who have known you

(1521) attributed to the and on the kingdoms who call upon your name. For they show
descendants of Rashi.

Scholars today debate its loving-kindness to the seed of Jacob and they defend your
authenticity but its senti- people Istael from those who would devour them alive.
ment for righteous gentiles May they live to see the sukkah of peace spread over your

15 genuine. chosen ones and to participate in the joy of your nations.”

Barech

Elijah’s
Cup
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Anne Frank:
I Still Believe

That's the difficulty in these times: ideals, dreams,
and cherished hopes rise within us, only to meet
the horrible truth and be shattered.

It's really a wonder that | haven’t dropped all my
ideals, because they seem so absurd and impossible
to carry out. Yet | keep them, because in spite of
everything | still believe that people are really good
at heart. | simply can’t build up my hopes on a
foundation consisting of confusion, misery, and
death. | see the world gradually being turned into a
wilderness. | hear the ever-approaching thunder,
which will destroy us, too. | can feel the suffering of
millions — and yet, if | look up into the heavens,

I think it will come out all right, that this cruelty too
will end, and that peace and tranquillity will return
again.

In the meantime, | must uphold my ideals, for
perhaps the time will come when | shall be able to
carry them out. (Diary of Anne Frank, Amsterdam 1944)

Opening the Door for Elijah

MESSIANIC SONGS OF HOPE

ELIJAH the prophet,

Elijah the Tishbee,

Elijah the Giladee.

May he soon come to us

Along with the Messiah, son of David.

I BELIEVE with a perfect faith
in the coming of the Messiah
and even though he delays

I will await

the day of his coming.

Eliyahu ha-navee
Eliyahu ha-Tish-bee
Eliyahu ha-Giladee
beem-hei-ra b’ya-mei-nu

yavo ei-leinit eem ma-shee-ach ben David

Anee ma-a-meen b'eh-eh-mu-na
shlei-ma b'vee-at ha-ma-shee-ach
v'af-al-pee she-yeet-ma-mei-ah
eem kol zeh acha-keh lo

b’chol yom she-yavo

Moritz Oppenheim (19th C. Germany)
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The Fourth Cup
and the Festival Hallel

1. The Pesach Seder is divided into two parts by the meal
itself. In fact, Hallel (psalms 113-118) itself is split. While the first
half of the Seder and of the Hallel (psalms 113-114) is dedicated
to the past, to historical memory of the redemption from
Egypt, the second half looks forward to the future and ends
with the wish: “Next year in Jerusalem!” Messianic hope
inspires the singing from now to the completion of the Seder.

Y937 DI
)

Ben Shahn, Hallelujah Suite
© Ben Shahn/Vaga

2. Fill the fourth cup of wine and place it before you and
conclude singing the Festival Hallel.
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The Great Hallel 25737 557

1. In addition to the usual Festival Hallel, on Seder night we add the Great Hallel
(Psalm 136). Both of them feature the famous refrain: 170N D21V 72
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2. Some rabbis require or at least permit that an extra cup be drunk with the 02Ny 12 7 oYl
Great Hallel. Some peaple dedicate this fifth cup to the reestablishment of the State 1210 D3 '13D
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The Blessing After the Hallel

Splitting the
Red Sea

Joseph Horna,
Mexico, 1946
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Blessin
After Hallel

Fourth Cup

Counting
the Omer
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The Fourth Cup

Raise the fourth cup of wine, recite the blessing over it and recline to the left while drinking.

937 DId

BLESSED ARE YOU, Adonai our God, Ba-ruch ata Adonai, ) NRR 9192
Ruler of the Universe, who created Elo-heinu me-lech ha-olam, n‘:ww '[‘m 1J"1‘7N
the fruit of the vine. bo-rei pree ha-gafen. 7930 M2 NTD

Blessing after Drinking Wine: 9 Ll 5
. . 7 'nn'\\ '1:n nTan 'u 1 TI‘ '1 2%
BLESSED ARE YOU, Adonai, for the vine and Ba-ruch ata panim 3 w ! v n Y § Y v n n
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the fruit, for the beautiful and spaaou.s land Adonai anam .’m ,7|'!123 ]Dwn 11’3 ‘J)J‘- Ay n'bvz)ﬁ’ '7131 .?Im’ 'JN.'m’
You gave us. Have mercy on us and bring us 1y ety gy 29PN A1 7NN BIPR VY IVIT M 920 S0
there to cat its fruits. Grant us happiness on MY 39730 ,N210D V2L ANR HINI NINIT NNYY ,A2INY
this Feast of Matzot. Blessed are You, Adonai, NNBY (M1 N2UR TP DYHNM YT NIwa) ANV YT
for the land and for the fruit of the vine. ‘Jp 1‘) ﬁ'nn Y :lna:m v » qrm .00 nmnj n 'I:lT’:l
R[:th 1'19 oy pmn oy 'mx 92 3920 M9 5N vﬁm

pree ha-gafen.

On the second night of Pesach only:

Counting the Omer 1Y NYOv

On the second night of Pesach we begin counting the 50 giving of the Torah at Sinai and thus we move from freedom

days from the Exodus to Sinai, from Pesach, the harvest of to responsibility.

barley, until Shavuot, the harvest of wheat. We arrive at the Please rise and count off the first day of the Omer.

HERE I AM, ready to perform the mitzvah men n{’_T_J? 1R79Y 1231 2137

of counting the Omer. Anyn Nav YY nwy

BLESSED ARE YOU, Adonai our God, Ruler  Ba-ruch ata Adonai, Elo-heinu me-lech 720 708 1 IR 92

of the Universe, who has sanctified us with  ha-olam, asher keed’shanu b'meetz-vo- "l"]:_\'mﬂl 13\?.“7 11’)8 1n?1)’a

Divine laws and commanded us to count tav v'tzee-vanu al s'feerat ha-omer YN nan Yy m®

the Omer. . N
Ha-yom yom echad la-omer. .'ﬂ_?”? TR 01 0P

TODAY is the first day of the Omer.



Kee Lo Naeh

It is Proper to Praise Him

This table song, by Jacob, a German poet, is an alphabetical
acrostic praising God'’s many attributes. Though it has no
connection to Pesach at all, it entered the Ashkenazi
Haggadah after the 12th C. as a popular religious song.

NI 15 95

e T *

The first verse typifies the style: “Mighty in royalty, Beautiful
in stature, God's angels exclaim: To God alone belongs the
Kingdom, for all this is becoming and fitting to God.”

Refrain:

L'cha u-l'cha, 'cha kee l'cha, I'cha af I'cha.

L'cha Adonai ha-mam-lacha.

Kee lo na-eh, kee lo ya-ch.

:1% 1IN 123D 02702 R ,NNTNI HYin
22080 7 A7 47 8 37,22 2292 41 17
SR PRCINI SR PR

1% 100 PRYIY ,NIYN2 ATIe ,NYRA Y

nonmn a7 A7 AR 2370297 AN
IR PRI SR PR

7 MR PRI NYN2 DINY N2Ra Wit

Nmen 1 a2 A7 AR A2,37 0397 AN Y
1202 ,0R 19 02

19 IR YR 12702 IR ,N0N3 R
22080 7 A7 47 8 37,22 2292 41 17
SR PRCINI SR PR

1% 10K PTIT ,N2PN2 N2 0NN PR
A7 A2 322 97 A0 72

EH

0§93 N Y

7 108 PRIMY ,N2702 NI NN T

Nnen 0 A% a7 an Y A7 0232 AN ah
M 49 02 ,0R1 42

+§% 1KY PI0AV ,N2%ND 1O ,NIYNA KRIY

n290m0 7 97 97 R A7 97 297 A0 92
N IRPREIN SR PR

42 iRy PInb 2702 132 N2 T
-n2Ynan 1 A2 A% AR A% 12217 A% 27
0§93 N Y

Kee Lo Naeh
Adeer Hu
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Adeer Hu
Mighty is God

The poet (15th C. Germany) recounts the
Divine attributes in alphabetical order. and

prays for the building of the third Temple.

Adeer hu, adeer hu

Refrain: Yeev-neh veito b’ka-rov,
beem-hei-ra, beem-hei-ra,
B’ya-mei-nu b’ka-rov, Eil b'nei,
Eil b’nei, B’nei veit-cha b’ka-rov.

Ba-chur hu, ga-dol hu, da-gul hu,
Yeev-neh vei-to b'ka-rov . . .

Ha-dur hu, va-teek hu, za-kai hu,
Yeev-neh vei-to b'ka-rov . . .

Cha-sid hu, ta-hor hu, ya-cheed hu,
Yeev-neh vei-to b'ka-rov . . .

Ka-beer hu, la-mud hu, me-lech hu,
Yeev-neh vei-to b'’ka-rov . . .

No-ra hu, sa-geev hu, ee-zuz hu,

Yeev-neh vei-to b’ka-rov . . .

Po-deh hu, tza-deck hu, ka-dosh hu,
Yeev-neh vei-to b’ka-rov . . .

Ra-chum hu, sha-dai hu, ta-keef I,
Yeev-neh vei-to b'ka-rov . . .
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Echad Mee Yodei-a

WHo Knows ONE?

20710 09 TON

“Who knows one?” is modelled on a German non-jewish folksong (15th or 16th C.).
It consists of a numerical quiz written like a basic Jewish trivia game.
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Shlo-sha mee yo-dei-a?
Shlo-sha anee yo-dei-a.
Shlo-sha avot,

Shnei lu-chot ha-breet,
Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-aretz.

are the Mothers.
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Arba mee yo-dei-a?
Arba anee yo-dei-a.
Arba eema-hot,
Shlo-sha avot,

Shnei lu-chot ha-breet,
Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-aretz.

B are the Fathers.

-
—— .
é‘g\ is our God,
A "
o who is in heaven
Tk

and on earth.

ECHAD MEE YO-DEI-A?
Echad anee yo-dei-a.
Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-aretz.
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are the tablets of the Covenant.
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Shna-yeem mee yo-dei-a?
Shna-yeem anee yo-dei-a.
Shnei lu-chot ha-breet,

Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-aretz.

Who
Knows
One

76



77

Shee-va y'mei Shab-ta,
Shee-sha seedrei Mishna,
Cha-meesha chum-shei Torah,
Arba eema-hot,

Shlo-sha avot,

Shnei lu-chot ha-breet,

Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-aretz.

Shmona mee yo-dei-a?
Shmona anee yo-dei-a.
Shmona y'mei mee-la,
Shee-va y’'mei Shab-ta,
Shee-sha seedrei Mishna,
Cha-meesha chum-shei Torah,
Arba eema-hot,

Shlo-sha avot,

Shnei lu-chot ha-breet,

Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-aretz.

Shee-va anee yo-dei-a.

F are the days of the Week.
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Cha-mee-sha mee yo-dei-a?
Cha-mee-sha anee yo-dei-a.
Cha-mee-sha chum-shei Torah,
Arba eema-hot,

Shlo-sha avot,

Shnei Iu-chot ha-breet,

Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-arelz.

Shee-sha mee yo-dei-a?
Shee-sha anee yo-dei-a.
Shee-sha seedrei Mishna,
Cha-meesha chum-shei Torah,
Arba eema-hot,

Shlo-sha avot,

Shnei Iu-chot ha-breet,

Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-aretz.

o J | are the books of the Torah.
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are the Mishna sections.
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Shee-sha see-drei Mishna,
Cha-mee-sha chum-shei Torah,
Arba eema-hot,

Shlo-sha avot,

Shnei lu-chot ha-breet,

Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-aretz.

"

=D

Echad-asar mee yo-dei-a?

Al

Echad-asar anee yo-dei-a.
Echad-asar koch-va-ya,
A-sa-ra dee-bra-ya,
Tee-sha yar-chei lei-da,
Shmona y'mei mee-la,
Shee-va y’'mei Shab-ta,
Shee-sha see-drei Mishna,
Cha-mee-sha chum-shei Torah,
Arba eema-hot,

Shlo-sha avot,

Shnei lu-chot ha-breet,
Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-aretz.
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are the stars in

O Joseph's dream.
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Tee-sha mee yo-dei-a?
Tee-sha anee yo-dei-a.

Tee-sha yar-chei lei-da,
Shmona y'mei mee-la,

Shee-va y'mei Shab-ta,
Shee-sha see-drei Mishna,
Cha-mee-sha chum-shei Torah,
Arba eema-hot,

Shlo-sha avot,

Shnei lu-chot ha-breet,

Echad Elo-hei-nu
she-ba-sha-ma-yeem uva-aretz.

A-sa-ra mee yo-dei-a?
A-sa-ra anee yo-dei-a.
A-sa-ra dee-bra-ya,
Tee-sha yar-chei lei-da,
Shmona y'mei mee-la,

Shee-va y’'mei Shab-td,

are the months of
Pregnancy.

pTi M NYwn
YT MR NYYR
T2 M NYYR
b’n ’n* minY
Nn:w *nv w:w
-mw: v'no oY
-mn n»mn -mnn
m‘m& v:m
m:m -w‘:ru
3N mnb m)
umbn ™y
PRI nmm:n)

are the Ten
Commandments.
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are the Tribes
of Israel.

attributes
of mercy.

Shlo-sha-asar mee yo-dei-a? Y7V ' '1\?13 i'l\?b\‘)

Shlo-sha-asar anee yo-dei-a.
Shlo-sha-asar mee-da-ya,
Shneim-asar sheev-ta-ya,
Echad-asar koch-va-ya,
A-sa-ra dee-bra-ya,

Tee-sha yar-chei lei-da,
Shmona y'mei mee-la,
Shee-va y’'mei Shab-ta,
Shee-sha see-drei Mishna,
Cha-mee-sha chum-shei Torah,
Arba eema-hot,

Shlo-sha avot,

Shnei lu-chot ha-breet,
Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-arelz.

Singing Activity

Since the song is written in question and
answer form, you may assign the answers
to different participants. The whole
“chorus” sings the question: “Who
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Shneim-asar mee yo-dei-a?
Shneim-asar anee yo-dei-d.
Shneim-asar sheev-ta-ya,
Echad-asar koch-va-ya,

A-sa-ra dee-bra-ya,

Tee-sha yar-chei lei-da,
Shmona y'mei mee-la,

Shee-va y’'mei Shab-ta,
Shee-sha see-drei Mishna,
Cha-mee-sha chum-shei Torah,
Arba eema-hot,

Shlo-sha avot,

Shnei Iu-chot ha-breet,

Echad Elo-hei-nu

she-ba-sha-ma-yeem uva-arelz.
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An Advanced “Who Knows One?”

Who knows three? Name the three fathers of Israel. (Hint: A..., I..., ]...)
Who knows the four mothers of the Torah? (Hint: S..., R..., R ..., L...)

Who knows the “fours” of the Seder?
Who knows the five books of the Torah in English and in Hebrew?

(Hint: G..., E., L., N.., D.;..7.2..%9.17)
Who knows the ten commandments? (See Exodus 20)
Who knows the ten plagues?

Who knows Jacob’s twelve sons?* Hint: Leah’s sons: R..., Sh..., L..., ]...,
Y... Z... Rachel's: ].., B... Zilpah's: G.., A... Bilhah’s: D...,, N...
Who knows 6137

knows one (two, etc.)?” and the
preassigned respondent sings the answer
“l know one, Oneisour God ... "
every time that number comes up.

No one dare fall asleep and miss a turn in
the rotation.



Chad Gad-ya

Just One Kid s

This is the Jewish “Old MacDonald Had a Farm.” Preassign
a stanza to volunteers who must produce an appropriate
sound or gesture for each subsequent aggressor. For example,
the goat might say “maa,” the cat “meow;” and the dog
“woof.” The stick could make a banging sound, the fire might
“sizzle,” and the water, “glug-glug.” Think up appropriate
sounds for the ox and the slaughterer. The angel of death

’ A R

o VAL e

and God require the greatest creativity and delicacy.
Everyone sings the verses, while the preassighed participant
adds a sound and/or visual effect each time. For example,
“ata shunra (meow) v'achla I'gad-ya (maa-maa) . . . ”
[The cat came (meow) and ate up the goat (maa-maa) that
my Father bought for two coins].

The song, translated below, appears in Hebrew on p. 82.

Chorus:

Just one kid, just one kid

That my Abba bought for two zuzeem.
CHAD GADYA, CHAD GADYA.

1 Along came the cat (“meow”)
and ate the kid (“maa”)
that my Abba bought for two zuzeem.
CHAD GADYA, CHAD GADYA.

2 Along came the dog (“woof”)
and bit the cat (“meow”)
that ate the kid (“maa”)
that my Abba bought for two zuzeem.
CHAD GADYA, CHAD GADYA.

3 Along came the stick (“bang”)
and hit the dog (“woof”) . ..

4 Along came the fire (“sizzle”)
and burned the stick (“bang”) . ..

5 Along came the water (“gurgle”)
and quenched the fire (“sizzle”) . . .

6 Along came the ox (“slurp”)
and drank the water (“gurgle”) . . .

Final Verse:
9 Then came the Holy One, blessed be He
and destroyed the angel of death
that slew the slaughterer
that killed the ox (“slurp”)
that drank the water (“gurgle”)
that quenched the fire (“sizzle, crackle”)
that burned the stick (“bang”)
that beat the dog (“woof”)
that bit the cat (“meow”)
that ate the kid (“maa”)
that my Abba bought for two zuzeem.
CHAD GADYA, CHAD GADYA.

Chad
Gadya

80



81

Measure for Measure

WRITTEN IN ARAMAIC and modelled
on German folksongs, this ballad —
which has no overt connection to
Pesach — entered the Ashkenazi
Haggadah in the 15th-16th century.
Hardpressed Jewish commentators have
discovered a moral lesson between the
lines: measure for measure, an oppres-
sor will always be swallowed by a
greater oppressor until God redeems
the world from death.

Slipping in
a Popular Tune

ALTHOUGH THERE ARE ancient Jewish
melodies, many “Jewish” melodies are
originally borrowed from the general
musical world. The Hassidic movement
made it a great virtue to borrow secular
tunes and redirect their musical ener-
gies to the service of God. For example,
French Habad (Lubavitch) Hassidim
enjoy singing Shabbat songs to the
music of the Marseillaise — the secularist
anthem of the French Revolution. They
believe that thereby they are redeeming
the divine sparks of creativity that have
been imprisoned in the encasing of a
misguided militantly anti-religious
movement.

You too may wish to set the words
of the Pesach songs to well-known
showtunes or folksongs (for example,
“There was an old lady who swallowed

a fiy”).

Ben Shahn, “Chad Gadya”

© Ben Shahn Estate / Licensed by Vaga, NY, NY 1996



CHAD GAD-YA, CHAD GAD-YA

D’za-been abba bee-trei zu-zei
Chad gad-ya (2x)

s 1)

V'ata chal-ba v'na-scha-ch Ushun-ra
D’ach-la I'gad-ya

D’za-been abba bee-trei zu-zei
Chad gad-ya (2x)

W

“

V’ata nura v'saraf l'chu-tra
D’hee-ka l'chal-ba

D’na-shach l'shun-ra

D’ach-la I'gad-ya

D’za-been abba bee-trei zu-zei
Chad gad-ya (2x)
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V’ata shun-ra v'ach-la I'gad-ya
D’za-been abba bee-trei zu-zei
Chad gad-ya (2x)
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V'ata chu-tra v'hee-ka l'chal-ba
D’na-shach I'shun-ra

D’ach-la I'gad-ya

D’za-been abba bee-trei zu-zei
Chad gad-ya (2x)

RN 9791, R RN
R399 DT

RIMVY VT

RITI? NN

" TIT YN NAR AT
RT DR TN

VLAY l&\.\(‘.

B

Ml fre T

ATIY NN RN RN
' TIT N3 RAR Pary
NPT TN N'TA TR

X339 N XYM MDY
AT NYINT NINDY 9T

FTIT N3 RAR 1PaTT

RT3 70 LR D

Chad
Gadya

82



83

V'ata maya v'cha-va I'nura
D'saraf V'chu-tra

D’hee-ka l'chal-ba

D’na-shach I'shun-ra

D’ach-la 'gad-ya

D’'za-been abba bee-trei zu-zei
Chad gad-ya (2x)

V’ata ha-sho-cheit v'sha-chat tora
D’shata I'madya

D’chava I'nura

D'saraf Vchu-tra

D’hee-ka I'chal-ba

D'na-shach I'shunra

D’ach-la I'gad-ya

D’za-been abba bee-trei zu-zei
Chad gad-ya (2x)
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V’ata tora v'shata I'maya
D’chava 'nura

D'saraf I'chu-tra

D’hee-ka I'chal-ba

D’na-shach I'shun-ra

D'ach-la I'sad-ya

D’za-been abba bee-trei zu-zei
Chad gad-ya (2x)
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V’ata ma-lach ha-mavet

v’sha-chat la-sho-cheit ,ONIYY VNV ,MPN RN ’ROR
D’sha-chat I'tora ' - ,N'gmb UU@T
D'shata I'maya ,N:?_ﬁ'? Nl:!l:)'l
D’chava I'nura ,!’{?Jb ﬁ;;'l
D’saraf V'chu-tra ,N'!_Uﬂn';; f]“_ll:)'r
D’hee-ka I'chal-ba ,N;l'?:_)') n;n‘r
D’na-shach I'shunra ,Nﬁf]'ll’)b '[\1)3'!
D’ach-la 'gad-ya ,N:'li_lb n?JtST
D’za-been abba bee-trei zu-zei LT INa N:_I.N ]"JI'I'
Chad gad-ya (2x) APTY TN N D
V’ata Ha-Ka-dosh Baruch Hu LRI 72 I’ﬁ'lﬂﬂ RON)
v'sha-chat I'ma-lach ha-mavet 120 '[?55?_35 U'I:NTJ'I .
D’sha-chat la-sho-cheit . ,Uﬂwﬁ UU\%}'I
D’sha-chat l'tora ,Nﬂjn% UU\?T)T
D’shata I'maya ,N:@5 Nl:l\?T)'l
D’chava I'nura ,R?J‘J n;g‘r
D’saraf I'chu-tra ,N'!Uﬂﬂ'j fn\?_r)'[
D’hee-ka Pchal-ba ,N;l.'7_35 n;n‘r
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(first Israeli Army Haggadah, 1949) Chad gad-ya (2x) ,N:'!'a m ,N:'!'a m m
Next
Year
in
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Conclusion -

Nirtza X7

1. The Pesach Seder ends with a prayer that all our 2. We also look forward to next year’s Seder. Hopefully we
efforts to perform the Seder properly may be pleasing and will celebrate it in a more peaceful world and in a fully
acceptable to God. The prayer was composed by Rabbi Yosef restored Jerusalem. We conclude with Next Year in

Tov-Elem, 11th C. France.

Jerusalem.

Oseh Shalom

GOD makes peace in heaven, and
so may God make peace over us,
all Israel [and humanity]. Amen.
PRIINA DIYY NYY
WYY DiYY Y XN
0% MY ORI 93 59
Oseh shalom beem-romav

hut ya-aseh shalom aleinu
val kol Yisrael v'eemru amen.

The Concluding Poem:
Looking Forward to Next Year’s Seder

CONCLUDED is the Pesach Seder, ,in2%n2 NP MTO Yon
Finished down to the last detail Anpny vawn 923
with all its laws and customs. Jnir 110'7 W27 YR
As we have been able to conduct this Seder, .im\'m}:'g nan 12
So may we someday perform it in Jerusalem.
Pure One who dwells in the palace, AP 170 gt
Support your congregation countless in number. .1 *HN NTY 'Jr_ﬁ? onRip
May you soon lead the offshoots of your stock, ;M2 PV Y 213
Bringing the redeemed to Zion in joy. 1172 T'i*.‘;'? 0179
All sing:
‘ 102172 N2 MY
TT TT TT
La-Shana Ha-ba-a Bee-Yeru-sha-layeem!
NEXT YEAR IN JERUSALEM!

Otto Geismar, 1927



Storyteller’s Appendix

30D 23

“The more one expands and embellishes
the story, the more commendable it is”

The Haggadah recommends that parents go beyond the
text of the Haggadah and improvise dramatically in retelling
the story of the Exodus. The traditional Haggadah does not
include a script for the storyteller nor even bring the appro-
priate Biblical chapters.

Some parents like to tell the story in their own words.

Others ask the children to retell what they have learned in
school under three major headings:

1. What was it like to be a slave?

2. What do you know about Moshe as a baby and as a
young man?

3. How did the Jews finally become free?

(Before the Seder ask the children to prepare drawings to illus-
trate these themes and then to show and tell what they drew).
Many parents prefer to use a script. Try reading aloud

one of the following selections (pages 86-90).

A Philosopher at Home: David Hartman

OUR FAMILY labors a long time at our Seder trying to
grasp the first part of the Haggadah: “We were slaves in
the land of Egypt.” 1 ask my children: What do you
think it feels like to be a slave?

ONCE | TOLD my four-year-old a story about a boy who
did not see his Daddy for a year: “The boy had a birth-
day and Daddy couldn’t come. Then Daddy called and
said, ‘I'm going to come home.’ The boy invited all his
friends to come and see his Daddy, because he loved
him. He said, ‘Abba is coming home.’ He watched his
Mommy cook kugel, his Daddy’s favorite. Just after his
friends had come, Abba called to say, ‘The boss won't
let me come.’ The little boy said, “‘What do you mean,
the boss won't let you come? Tell him your son wants
you home. Everybody wants you. We miss you!"”

SUDDENLY I could not help it, I started crying and
my son started crying about the kid in the story. [ cre-
ated this dialogue of the Abba trying to explain to his
little son: “I can’t make my own decisions. The boss
decides my movements for me.” We felt the loneli-
ness of the little boy who wanted so much to see his
father but who knew that his love is not enough to
bring him home. That is what it means to be a

slave. You can’t control your life.

(That is the story I tell when my child is four. At twelve, I tell another story. At sixteen,
still another, On Pesach night [ am a multi-faceted storyteller because my autobiography
encompasses so many dimensions).

Otlo Geismar, 1927
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“By Tomorrow

Today Will Be a Story”

Isaac Bashevis Singer:

“When a day passes, it is no longer
there. What remains of it? Nothing
more than a story. If stories weren’t told
or books weren’t written, humans would
live like the beasts, only for the day.”

Reb Zebulun said, “Today we live, but
by tomorrow today will be a story. The
whole world, all human life, is one
long story.”

Children are as puzzled by passing
time as grownups. What happens to a
day once it is gone? Where are all our
yesterdays with their joys and sorrows?
Literature helps us remember the past
with its many moods. To the storyteller
yesterday is still here as are the years
and the decades gone by.

In stories time does not vanish.
Neither do people and animals. For the
writer and his readers, all creatures go
on living forever. What happened long
ago is still present.

(1.B. Singer, Nobel prize laureate, Yiddish literature, from
Zlateh the Goat)

Forgetfulness and Memory

“Forgetfulness leads to exile, while
memory is the secret of redemption,”
says the Baal Shem Tov (18th C. founder
of Hassidism). Therefore, we celebrate
Passover by teaching ourselves to
become inventive storytellers and empa-
thetic listeners.

Trieste Haggadah, 1864

Not By Bread Alone

In the spring of 1945 a father and his teenage son
shared the harsh labor in the Nazi camp. The
father suggested a pact between them to save
part of what little bread they received. After
several days of saving the father reported
to his son sheepishly: “I am sorry but |
have given away our whole store of
bread to a new arrival.” “Why?”
asked the son in desperation. The
father explaned, “There are two
reasons: First, he needed food
even more than we and second,
I exchanged the bread for a
miniature Haggadah.” Several
days later using this Haggadah,
the father was able to raise
people’s spirits by conducting

a Seder for many inmates.

Even though matza was
unavailable, the Seder gave
everyone a special kind of
nourishment — hope.

Ben Shahn, “Weeping Man”
(© 1996 Ben Shahn/Vaga, NY)



Heroic Women and Baby Moses
retold by Diana Craig (The Young Moses)

In one small corner of Egypt, just where the great river Nile runs
into the sea, there lived some people called Israelites. They had
come from Israel to Egypt many years before to look for food.

God had promised to look after the Israelites in their new
home, and at first everyone was very happy. There was plenty to
eat, and they grew strong and had lots of children. Soon their
families filled the land.

But then everything changed. The king of Egypt, who was
called the Pharaoh, died, and a new Pharaoh became king. He
hated the Jews.

“There are so many of them,” he grumbled. “Just think what
would happen if they turned against
us. They might even take sides with
our enemies. We must stop them!”
So he thought of a plan. “We’ll
make them our slaves,” he
announced with an evil grin. “We’'ll
work them so hard they won't even
have time to think of fighting us . . .
with a bit of luck they may even die
of exhaustion!”

So the Jews slaved from sunrise
to sunset, making bricks and moving huge stones to build
Egyptian cities. When they were not building cities, they had to
dig the fields and plant all the wheat and barley.

The Jews were exhausted, just as the Pharaoh had hoped. But
they didn't die. In fact, they didn't even get ill. They stayed just
as strong and healthy as ever. The Pharaoh’s wicked plan wasn't
working.

So he had another idea. He told the nurses that they must kill
all Israelite baby boys as soon as they were born. But the nurses
knew that God would not approve if they did such a terrible
thing, so they made up an excuse.

“We're so sorry, Your Majesty,” they lied, not daring to look
the Pharaoh in the eye. “But the babies are born so quickly that

we never get there in time.”

“All right then,” replied the Pharaoh angrily. “They’ll just
have to be thrown in the river instead!”

All the Jewish mothers were terrified and tried to hide their
babies. One mother hid her newborn boy in a corner of her
house. If anyone heard him crying and wondered about the
noise, she knew what to say.

“It's a sick sheep I'm looking after,” she would tell them.
“Funny, isn't it, how they sound just like babies when they're
ill?” No one suspected anything.

But soon the baby grew too big
to hide. “I know what I'll do,”
thought his mother. “I'll make a
little ark of reeds and float the
baby on the river, near where the
Pharaoh’s daughter comes to wash
every morning, and she’s sure to
find him. She has no children of
her own, and she’s not nearly as
cruel as that wicked king. Perhaps
she'll feel sorry for my baby and
save him.”

So the mother took a big basket and painted the outside with
black, sticky stuff called pitch, to stop the water from getting in.
Then she laid the baby inside and put the basket among the
reeds near the river bank. She told her daughter, Miriam, to stay
and see what happened.

Sure enough, the princess came down to the water's edge and
stopped the basket. She sent one of her servants to fetch it, and
she was amazed to see a little baby tucked up snugly inside.

“Whatever are you doing here?” she exclaimed, picking him
up and giving him a cuddle. And then she guessed the truth.
“You must be one of the Jewish babies, and your mother has
hidden you here for safety. Well, I don't care what my father
says, | won't throw you in the river.”

Leon Baxter
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Returning Moses
to the Haggadah

SOME HAVE ARGUED that Moses was delib-
erately excluded from the Haggadah to
avoid deifying a human leader. Certainly
the hero of the traditional Haggadah is and
should be God. But it is likely that Moses
was often mentioned in the rabbinic Seder
when parents told their children the story
of the Exodus. We have introduced Moses
explicitly into our Haggadah as recom-
mended by Moses Maimonides: “It is a
mitzvah to tell the children about the Exodus
even if they did not ask . . . If the children are
mature and wise, tell them all that happened
to us in Egypt and all the miracles God did for
us by means of Moses . .. .”

(laws of Chamietz and Matza 7:2).

Who Will Be
Today’s Midwives?

ONE SUNDAY morning in 1941 in Nazi-
occupied Netherlands, a mysterious charac-
ter rode up on his bicycle and entered the
Calvinist Church. He ascended the podium
and read aloud the story of the midwives
who saved the Hebrew babies and defied
Pharaoh’s policy of genocide. “Who is
today’s Pharaoh?” he asked. “Hitler,” the
congregation replied. “Who are today’s
Hebrew babies?” “The Jews.” “Who will be
today’s midwives?” He left the church, leav-
ing his question hanging in the air.

During the war (1941-1945) seven fami-
lies from this little church hid Jews and
other resisters from the Nazis.

(See the full story in the Leader’s Guide, p. 49)

Moses* Mother and Sister Simon Solomon, England, 19th C.

The Shifra and Puah Award

AL AXELRAD, the Hillel rabbi at Brandeis University in the 1960’s, established this
annual award for non-violent resistance to tyranny. He named it after the mid-
wives who resisted and outsmarted Pharoah and saved the Hebrew infants from
drowning. (In Tel Aviv the maternity hospital is located at the intersection of Shifra
and Puah Street).

To whom would you give this award this year?



Moses Comes of Age
retold by Diana Craig (The Fiight from Egypt)

‘When the little boy was old enough, his mother took him back
to the princess. “From now on, I shall be his mother,” the
princess said, “and I'll call him Moses, because [ took him from
the water.” So Moses was brought up like an Egyptian prince,
and had everything he could wish for.

But as the years went by, one thing began to bother Moses
more and more. Although he lived with the Egyptians, he
knew he wasn't one of them. He knew he was really a Jew. He
saw how cruel the Egyptians were to his people and it made him
very angry. How could the Egyptians treat them so badly? They
hadn’t done anything wrong. It just wasn’t fair.

One day, when Moses had grown up, he decided to visit one
of the building sites and see for himself what was going on. He
caught sight of one of the Egyptian slave drivers beating a
Hebrew slave. Moses completely lost his temper. He picked up a
stone and smashed
it on the slave dri-
ver's head. The
man fell to the
ground, dead.
Moses was horri-
fied at what he
had done. Quickly,
he buried the body
in the sand.

“Don't breathe
a word of what's
happened, or the
Pharaoh will have
me killed!” he
warned the slave.
But the man just
couldn’t help
telling his brother,

Leon Baxter

and his brother
told his aunt,
and his aunt
told her friend .
.. and soon
everyone knew.

The next
day, Moses vis-
ited another
building site,
and saw a big,
strong slave bul-
lying a small,
weak slave.

“Stop that,
you great
bully!” shouted
Moses.

“Tust you try
and make me!”
the slave
answered back
cheekily. “You can’t boss me about, or I'll tell the Pharaoh how
you killed one of his men!”

Moses was terrified. His secret was out, and he knew that
when the Pharaoh heard, that would be the

end of him.

; So, that night, he packed a few clothes
i and some food and, with a last, longing
look at his home, he crept away.

Leon Baxter
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Chronicles

News
of the Past

15 Aviv 2524 © Reubeni Foundation

Dr. Israel Eldad & Moshe Aumann, Editors

WE QUIT EGYPT TODAY

Pharaoh gives in to Moses as 10th plague
wipes out Kingdom's First-born.

Rameses, 15 Aviv. - Moses’ oft-repeated plea to Pharaoh
Merneptah, to “let my people go”, was finally heard today, just
after midnight, when the king of Egypt, badly shaken by the
death of his eldest son, not only agreed to Moses’ request, but
actually insisted that the Israelites leave the country immedi-
ately. Pharaoh had sent for the Israelite leaders as soon as word
had reached him that all of Egypt’s first-born - including
Pharaoh’s — had been “mysteriously” struck down at midnight.

Moses and Aaron had expected the
call. They had left for Rameses sev-
eral hours earlier, after Moses had
told reporters : “The period of hag-

gling is over. This time we are going
to tell Pharaoh briefly and precise-
ly: Tonight we leave. And I think
that this time Pharaoh will relent.”

Pharaoh Capitulates

Merneptah surrounded by his
Council of Magicians, addressed
Moses and Aaron in these words:

“Rise up and get you forth
from among my people - you
and the Children of Israel - and
go serve your Lord as you have
said. Take your flocks and your
herds and be gone!”

But then Merneptah began to
mention terms and limitations.

To the consternation of those

present, Moses dared to interrupt
Pharaoh, as he curtly rejected all
conditions. This was unprecedent-
ed in the palace, and contrary to
the sacred protocol, in which
Moses is well-versed.

Moses declared emphatically that
he had been willing to discuss
terms before God smote the land
of Egypt - but not any more. A
smitten people, he added, does not
dictate terms; it has to accept them.

Sons of Jacob: Tribes of Israel!

This month shall be unto you the
beginning of months. This day
shall be unto you the first day of
all days till the end of time. For
today you have been delivered
from slavery unto freedom. Today
you have become a nation.

Egypt, with its taskmasters and
its heathen beliefs, is behind you.
In front of you is the desert, vast
and terrible. But this terrifying
wilderness leads to a land flowing
with milk and honey, to the land
of your fathers. Be not dismayed.

For if you will remain faithful to
the covenant and willingly under-
take all the sacrifices the Lord may
exact from you - then He will
allow no harm to come to you,
and your enemy shall not over-
power you.

As you have emerged today
from bondage unto freedom, so
shall you be free tomorrow in the
land of your fathers.

Hear, O Israel: The Lord our God,
the Lord is one!
MOSES, The Son of Amram

Hebrews Spared

A summary check of Israelite
homes in the Goshen province
reveals that the Angel of Death, on
his way to smite the sons of Egypt,
passed over the families of the
Hebrews and left them intact.

It seems the Children of Israel
were under God’s special protection
tonight, for not only are all the first-
born sons still alive — but no Israelite
died in the course of the night, even
of so-called natural causes.
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